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Sermons for the Month of March 
DEVOTION OF THE FIRST FRIDAY 


THE DEVOTION OF THE SACRED HEART INCITES US 
TO ABHOR SIN 


“Look on the Face of thy Christ.”—Ps. Ixxxiii, 10. 


I. Your Christ, dear brethren, is your Redeemer. It should be 
your daily task to look upon His face, upon His wounds, but es- 
pecially upon His loving Heart. His Sacred Mysteries, His bitter 
Passion and His boundless love to mankind should be before your 
eyes at all times. Take for your example the pagan centurion who 
was in command of the soldiers at the crucifixion of Christ. It is 
a remarkable fact that among the thousands of spectators only this 
man became convinced of the Divinity of the Crucified, and ex- 
claimed: “Indeed this man was the Son of God” (Mark xv, 39). 
We find the explanation of his conversion in the words of St. Mark: 
“He stood over against Him” (ibid.), evidently with thought and 
sympathy, regarding Him closely with the eyes of body and soul. 
He observed the face of the Crucified, streaming with blood, His 
head crowned with thorns, His body fearfully scourged, the bleeding 
wounds of hands and feet, and the wound in the side pierced by the 
lance of Longinus. He was affected by the words of Jesus: “Father 
forgive them,” “To-day shalt thou be with Me in Paradise,” “Father 
into thy hands I commend My spirit.” He marveled at the patience, 
resignation, the eagerness to save souls. And when he finally saw 
how Jesus breathed His last, understanding that it was done volun- 
tarily, for love of His people, and beholding how the earth trembled 
violently after the three hours of darkness, how rocks were 
split, and graves opened, how the veil of the temple was rent from 
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top to bottom, then the sight of the Divine victim before him re- 
vealed to him the truth and he exclaimed: “Indeed this man was 
the Son of God” (Mark xv, 39). Tradition relates that he became 
a follower of Christ, helped to preach the gospel, and finally suffered 
martyrdom for his faith. Of him the Gospel tells us that he stood 
over against the crucified Redeemer. Others passed by the crucified 
Redeemer without sympathy, they even ridiculed His love and His 
sacrifice. It was the close observation and contemplation of the 
Redeemer’s face and features which chiefly obtained for the cen- 
turion the grace of conversion. Oh happy contemplation, that leads 
to the source of eternal life. 

II. You see, dear brethren, what precious fruits for your soul’s 
welfare a devout contemplation of the crucified Redeemer will pro- 
duce. Place yourself with the centurion under the Cross of Jesus, 
and “look on the face of thy Christ” (Ps. Ixxxiii, 10). From His 
sacred countenance, from His head crowned with thorns, fix your 
gaze upon His adorable Heart, and contemplate who this Man of 
Sorrow is, who suffers so unspeakably upon the Cross. Stand and 
think why, and for whom, He suffers. Stand there and examine 
your heart, what thanks you have rendered in your life to your 
Divine Redeemer, your future Judge, and depart not from the Cross 
until you have formed pious and firm resolutions. If you do this, 
your heart, though it be cold as marble and hard as stone, will 
through this earnest consideration be warmed and softened, and true 
contrition will fill your hearts. ‘No one,” says the saintly Blosius, 
“can look with fond sympathy upon the form of the crucified 
Redeemer without in return receiving a look of fervent love from the 
Redeemer.” 

III. There was once a Roman soldier sentenced to death, who 
appealed his case to the Emperor Augustus. Said the Emperor: 
“IT shall refer your case to my adviser, he will look after your 
interest, and if possible save you from death. “O Emperor,” replied 
the soldier piteously, “remember that I did not transfer your cause 
to another when you were threatened by disaster. I took it upon 
myself to look after your interest, I did not look for another to fight 
for you in my stead, I fought for you,” and the soldier pointed to 
the marks of the wounds received in battle. The Emperor was 
greatly moved by these words, and so as not to appear ungrateful 
to his soldiers, he went before the tribunal, pleaded the cause of 
this warrior, and finally pardoned him. 
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Dear brethren, what is the moral of this incident? When God 
resolved to save mankind from the death of sin, He sent His only 
begotten Son to be our advocate, and to redeem us from perdition. 
And, you, ungrateful man, after Jesus has done so much for you, 
will you refuse to do something for Jesus, for His Kingdom, for 
His poor, and will you leave that to others? Jesus stands there 
before you, pointing to His sacred wounds, to His Sacred Heart, 
opened by the spear, and calls to you: “Behold my son, my daughter, 
how I have suffered for thee, how ardently I have loved thee, wouldst 
thou not love me in return?” No, loving Jesus, we can not be so 
ungrateful, we will love Thee, and for love of Thee we will shun 
especially that particular sin with which we have so often grieved 
Thee. Like the Emperor in the story, let us take up the cause 
of Him who saved us from the enemy and let us exclaim, with sin- 
cere and loving hearts: Jesus, for Thee I live. Jesus, for Thee I 
die. Jesus, I am thine in life and death. Amen. 





FIVE-MINUTE SERMONS 


A Complete Course of Instructions on Christian 
Doctrine 


Adapted from the Italian original of Carpinat Cosimo Corst. 
XIX. THE MERCY AND JUSTICE OF GOD 


Sin is a separation of the sinner from God, a servant’s desertion 
of his master, the son’s abandonment of his loving father. When 
man offends the Lord by transgressing His holy law, he says with 
Agar: “TI flee from the face of my master,” with the difference, 
however, that Agar fled from a severe mistress; the sinner, how- 
ever, flees from His most merciful and good God, upon whom 
he impudently turns his back. In this miserable state the sinner 
will walk in the wrong path, from one abyss of crime to another. 
His punishment is already assured; hell is ready to swallow him. 

Richly has he deserved destruction, but God in His great mercy 
wishes to save him. The sinner can, of himself, do nothing to 
return to God, but God, as it were, goes after him. He follows 
the straying creature, He seeks him out, calls unto him, and invites 
him to return to His lovingly outstretched arms. 

Let us to-day consider the greatness of Divine mercy, and, at the 
same time, give attention to the fact that only the contrite sinner 
may profit by this mercy, while the unrepentant sinner gains noth- 
ing, because the mercy of God is never separated from His justice. 

Mercy comprises in itself, as St. Thomas remarks, two sentiments, 
that of sadness at the misfortune of the neighbor, and that of 
willingness to deliver him therefrom. God in His infinite love 
commissioned His only begotten Son to clothe Himself in our 
human nature, so that He might have compassion upon our 
misery, and sympathize with us. The Divine Word, how- 
ever, was not content with sympathy for our ills, He wished to 
take upon Himself man’s punishment for sin, even death, so that 
the endurance of these sufferings would render Him all the more 
sympathetic to our misery. Hence, St. Paul writes, that Jesus 
Christ has an infinite compassion upon mankind, because He, 
although innocent, desired to test the sufferings and the misery 
we endure, and through His own sufferings learn to have mercy 
and compassion upon ours. 
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The Divine Mercy is eternal, and He will have mercy on the 
contrite as long as He is God. Hence, David sang: The mercy 
of the Lord is from eternity unto eternity upon them that fear 
Him. For from all eternity God decreed to make happy them that 
fear Him, to save them from every misery, in particular from 
damnation. To this end Divine Mercy anticipates the actions of 
the just, it accompanies and guides them until death. God em- 
braces all in His fatherly arms, great and small, rich and poor; 
no one is excluded who turns to Him with contrition. We read in 
Holy Scriptures: “But thou hast mercy upon all, because thou 
canst do all things, and overlookest the sins of men for the 
sake of repentance” (Wise xi, 24). No matter how numerous and 
grievous your sins, the mercy of God is greater and ready to forgive 
them. God delays the punishment so that the sinner may become 
converted. 

God’s great mercy for the contrite sinner is testified to by Jesus 
Christ, especially in the beautiful parable of the prodigal son. 
After this unhappy youth had squandered his father’s substance 
by vicious excesses he found himself in want and _ privation. 
He reflected upon his father’s kindness of heart and determined 
to turn to him and ask pardon for his misdeeds. And he had not 
even reached his father’s home, when the father, filled with love, 
hastened toward him, embraced him tenderly, and, without reproach 
for his shameful life and the gravity of his offenses, clothed him 
anew, and rejoiced in his return, because he was happy at the con- 
version of the son who had been lost. 

The recalcitrant sinner, however, who is over confident of the 
Divine Mercy, will be all the more severely visited by the justice 
which he feared not. In order to understand this extremely im- 
portant truth, we must remember that mercy and justice shine forth 
equally strong in every Divine action: His mercy always presup- 
poses His justice. Whether God punishes or rewards, He does so 
always with regard to the graces that man has used or misused. 
Hence, we must not forget that the Divine justice will be exacting 
toward us. 

Dear brethren, we have abundantly experienced the Divine Mercy 
in ourselves. Raise your eyes to the crucified Jesus, and at the sight 
of God incarnate, who bled upon the Cross, in order to deliver us 
from hell and lead us to heaven, you will perceive the most extreme 
effort of His love. We have been born in the bosom of His holy 
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Church, we have been led by the light of the Catholic faith, received 
nourishment for our souls in the Holy Sacraments, instructed 
through His holy Gospel. But if, instead of corresponding to these 
graces by a righteous life, we multiply our sins, then we become 
worse than unbelievers, and the misuse of the mercies of Divine 
goodness will burden us with the wrath of Divine justice. 

God is all benevolence and kindness, but when we take this as an 
indulgence to sin, we forget that God is also just. - As the Divine 
clemency and goodness should encourage us, so, too, His justice 
ought to make us fear. God is all merciful, but reflect for how 
many years He has endured your sins, without punishing them; 
now, at any moment, stern justice may follow upon this great 
mercy. God is good, but His goodness can not stand in opposition 
to His sanctity; it can not foster weakness, it can not favor hatred, 
nor sensual passions, it can not encourage injustice and fraud, nor 
does it intend to populate heaven with profligates and adulterers, 
It is a just judgment of God that those who have ignored His 
mercy should be made to feel the effects of His justice. 

Oh, sinner, upon you and upon you only, it depends to choose 
whether God should be your merciful Saviour, or your stern judge. 
You can now obtain mercy from God through contrition and pen- 
ance; and upon your free will depends eternal death. Your stub- 
borness in sin will ultimately involve a severe judgment. God is all 
love, and desires the salvation of all. Nevertheless, He lets us have 
what we choose, be it punishment or reward. Amen. 





XX. THE SACRAMENT OF PENANCE 


Having been sanctified and made a child of God in Holy Bap- 
tism, we may lose divine grace and the friendship of God by 
transgressing the divine law. Will heaven be then closed against 
us forever? Our ingratitude certainly deserves such punishment. 
The Lord, however, wills not the death of the sinner, but rather 
that he should live and be converted. The mercy of God offers us a 
saving anchor in the Holy Sacrament of Penance. This is the sole 
means of salvation for the Christian who has had the misfortune to 
lose his baptismal innocence. I shall proceed to show you the 
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necessity of this Sacrament, its divine institution and the great 
privileges which it offers you. 

The word penance, in the meaning of our faith, signifies, in the 
first place, the return of the sinner to God; it also means the punish- 
ment which he undergoes to render satisfaction for the sins com- 
mitted; finally, it is a name for the Sacrament of Penance. The 
penitential disposition, or the virtue of contrition, causes us to detest 
our sins, and to seek to make good the offense which we offered 
God by our sins. Contrition has always been indispensably necessary 
in order to obtain from the Divine Mercy the forgiveness of sin. 
God, who is sanctity itself, and whose justice is infinite, grants 
restoration to His friendship only to the repentant sinner, who has 
made up his mind to alter his life and to do penance. Hence, in 
Holy Scripture we find no example whatever of forgiveness having 
been obtained without repentance: we find, however, many examples 
that without repentance there is no pardon. 

Under the new Law of Grace penance assumed a new character ; 
Jesus Christ elevated it to the dignity of a Sacrament: He made it 
a religious act, the execution of which he confided to His servants. 
What, then, is the Sacrament of Penance? It is a Sacrament which 
remits sins committed after baptism to those who are properly dis- 
posed. It is, dear brethren, the means which the Saviour insti- 
tuted on earth, in order to apply to us the omnipotent power of His 
Precious Blood and to heal the wounds which sin inflicts upon our 
souls. Since Divine Mercy has opened this fountain of grace in the 
Church, the sinner who has not recourse to the same has absolutely 
no hope of working out his salvation. 

The reception of the Sacrament of Penance, therefore, is of 
necessity both a means and a duty for all those who, through the 
commission of mortal sin, have lost baptismal innocence. The 
Council of Trent, says: “This Sacrament is as necessary to salvation 
for those who have fallen after baptism, as baptism is necessary 
for those who have not yet been regenerated.” Perfect contrition 
may, under certain circumstances, take the place of the Sacrament 
of Penance. A sinner not able to find a priest to whom he may 
confess, may obtain reconciliation with God by perfect contrition, 
if, at the same time, he has the sincere intention of going to Con- 
fession as soon as possible. 

When did our divine Saviour give authority to His Church to 
remit sins? He bestowed this power upon His apostles when He 
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said to them: “Amen, I say to you, whatsoever you shall bind upon 
earth, shall be bound also in heaven: and whatsoever you shall loose 
upon earth, it shall be loosed also in heaven.” He confirmed this 
authority shortly before His Ascension, when He appeared among 
the Disciples, breathed upon them and said: “Receive ye the Holy 
Ghost. Whose sins you shall forgive, they are forgiven them: and 
whose sins you shall retain, they are retained.” The Sacrament of 
Penance was instituted, therefore, by the Son of God, to whom is 
given all power in heaven and on earth. This power He granted to 
His Apostles and to their lawful successors in the priesthood; a 
power over souls which reaches unto heaven, because God in heaven 
confirms the sentence which is thus pronounced upon earth. He 
appointed judges over the conscience of men with authority to 
decide whether sinners were worthy to have their sins forgiven 
them. He gave them this divine power of actually and really for- 
giving or retaining the sins of men, according as absolution is 
bestowed or withheld. This power the divine Saviour made so 
comprehensive that there is no sin, however great and abominable, 
which the Sacrament of Penance cannot wipe out. 

And what are the salutary effects of the Sacrament of Penance? 
In order to comprehend the inestimable greatness of the blessing 
which the divine Saviour bestows upon us in this Sacrament, it is 
necessary to consider what mortal sin is, and what immeasurable 
injury it does to the soul. The sin which man commits offends the 
Supreme Lord of the Universe, the omnipotent God who could anni- 
hilate men at the very moment at which they offend Him. The man 
who commits a mortal sin insults God in His very presence, before 
His eyes, in the same moment that God is heaping blessings upon 
him. Mortal sin robs the soul of the grace and friendship of God, 
the best and most tender of Fathers, it deprives the soul of the 
merit of good works it has acquired, deprives it of its right to 
heaven, and makes hell its portion. A horrible deed, therefore, is 
mortal sin. Behold, oh sinner, how heaven is closed to you, and 
hell awaits you. And must you abandon yourself to despair, are you 
helpless? Oh, no, listen to the voice of the Good Shepherd, who 
calls back the strayed lamb. Do penance, He exhorts you, come to 
Me, all you that labor and are heavy laden, you who are under the 
burden of your sins, you who languish in the way of ungodliness: 
I will refresh you. Assisted by My grace, give up sin forever, 
hasten to the feet of My priest, deposit in his heart an humble con- 
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fession of your sins, and he will absolve thee from thy sins. I, your 
God, have given power in his hands, and your sins will be wiped 
out. 

How merciful, indeed, is God! What gratitude do we owe Him 
for having given us the Sacrament of Penance! It opens heaven, 
and closes hell; it restores to us the graces and friendship of God; 
it causes the return to us of our merits and good works; it gives us 
again a claim upon heaven, gives us new strength, fresh endurance 
upon the path of salvation; it gives our conscience a sweet peace, 
extinguishes the fire of the passions, bridles evil inclinations, and 
fortifies our will in good deeds. 

We must, therefore, frequently have recourse to this source of 
grace and expiation, particularly if we should have the misfortune 
of falling into grievous sin. Beware, however, of receiving this 
Sacrament merely perfunctorily; take pains, rather, to insure the 
interior preparation and disposition of heart necessary for a worthy 
reception of this great Sacrament. Your endeavors should be 
directed towards proper preparation, by being truly contrite of heart, 
penetrated by horror of your sins, and in forming a firm resolution 
to alter your life and make good the insults you offered to God. 

In conclusion, let me urge and exhort you not to postpone your 
sincere conversion. Delay is dangerous. The Divine Mercy, it is 
true, is infinite, but for us there is but one lifetime, and the Holy 
Ghost teaches us that the wrath of God soon follows upon His 
mercy (Eccl. v, 6, 9). “To persevere in sin,” says St. Chrysostom, 
“means to have the malice of the devil.” Be grateful for the gifts 
which God has given you, and do not permit sin to dwell in your 
heart, but cleanse yourself in the wholesome ablution of the Sacra- 
ment of Penance, so that you may participate in the sweet peace of 
the children of God, and become worthy of admittance to the ranks 
of the elect in heaven. Amen. 





XXI. PREPARATION FOR THE RECEPTION OF THE 
HOLY EUCHARIST 


Amongst the countless benefactions of God there is none in which 
His goodness and love shines forth more magnificently than in the 
Holy Eucharist. What a miracle of love! A God makes Himself 
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the food of man, and this not only for once, but whenever man 
desires to partake of it. He not only allows us, no, He commands us 
to receive Him, under pain of exclusion from eternal life. 

For this reason our chief care should be directed towards pre- 
paring ourselves properly for holy Communion, so that our soul 
may appear as a worthy, or, rather, not wholly unworthy dwelling 
for the Divine Guest. If we reflect that a lowly creature can receive 
Him, who is his God, his Creator, the Supreme Ruler of the Uni- 
verse, in whose hands reposes man’s temporal and eternal destiny, 
and that this creature is allowed to form such an intimate union with 
his God, could even the most conscientious and careful preparation 
on our part appear really sufficient? And if our preparation can 
never do justice to the infinite greatness of God who descends to us, 
ought it not at least be as good as it is in our power to make? God 
will have compassion upon the infirmity and weakness of our 
nature, but He cannot be expected to overlook faults that proceed 
from culpable negligence. Let us consider, therefore, in what con- 
sists the preparation required for the reception of the holy Eucharist, 
so that we may draw wholesome lessons from this instruction for 
the good of our souls. 

The preparation required for the worthy reception of holy Com- 
munion consists in the following two points: in purifying the 
conscience, and in fervor of devotion. The former is necessary to 
avoid an unworthy and sacrilegious Communion. The latter is 
required that our Communion may obtain for us the greatest 
blessing. There is required, therefore, above all, the spiritual life 
of the soul which consists in the possession of sanctifying grace. 
This is the wedding garment without which we are not permitted 
to take part in the Eucharistic banquet. If we are conscious of a 
grievous sin, we must, first of all, purify our soul by a good con- 
fession. I say a good confession, one which leaves no well-founded 
uneasiness of conscience, a confession which has reinstated us in the 
state of divine grace. 

In order to render to the holy Eucharist the veneration due to it, 
and to reap from holy Communion the precious fruits which the 
Lord offers us, there is required, also, the spirit of true piety. Let 
us suppose that your conscience does not reproach you with grievous 
sin. Yet, if you were to approach the Holy Table in an indifferent 
manner, and if your heart were full of worldly thought and even 
venial sin, if you went to holy Communion not so much from a 
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desire to unite yourself to Jesus Christ as for the sake of appearance, 
if you were lacking in lively faith and ardent love, then, while not 
committing a sacrilege by an unworthy Communion, you would 
receive little advantage for your soul. 

And in what consists this piety, this fervent devotion which we 
must have when we approach the Lord’s Table? It consists: (1) in 
the cleansing of your soul from every attachment of venial sin; 
(2) in the adorning of your soul with Christian virtues. Above all, 
we must purify our soul and free it from every attachment to venial 
sin; we must renounce venial sin to which we have been addicted. 
These are the faults which hinder us from receiving the full blessings 
of holy Communion. Do not believe that the abode in a heart 
given to vain things of this world, a heart stained by many venial 
sins, is a becoming abode for the Divine Guest. God is highly dis- 
pleased therewith, because He is a God of purity, and according to 
His nature is the enemy of every impurity: these sins prevent also 
the faithful cooperation of the soul with grace. It is, therefore, of 
supreme importance to purify our souls from remnants of a sinful 
attachment, so that we may receive the Immaculate Divine Lamb 
with profit as our soul’s nourishment. 

This purification of the soul from sinful attachment should be 
joined with its adornment by holy virtues. We should gaze with the 
eyes of faith on the Saviour, concealed in the Sacrament, and con- 
sider that He is the God of infinite greatness and majesty, a God of 
infinite purity and sanctity, a God of infinite goodness and mercy: 
our Redeemer, the Spouse and Physician of our souls, who has a 
great desire to unite Himself to us, and to communicate to us His 
inexpressible gifts. These thoughts will not only result in proper 
exterior reverence and recollection of spirit, but also in interior acts 
which will serve as a close preparation to holy Communion: the 
exercise of adoration and profound humility, in contemplation of the 
exalted greatness of God on the one hand, and of our nothingness on 
the other; the exercise of holy and wholesome fear at sight of the 
Divine sanctity, as contrasted with our perversity and unworthiness. 
Such fear will arouse in us a more sincere contrition which will 
purify our soul and free it from inclination to sin. Furthermore, 
there proceed from such thoughts acts of love and confidence, and 
an ardent desire to unite ourselves with Him. 

From this disposition of the heart springs that holy devotion with 
which we should be filled when approaching the Holy Table. But 
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whatever we may do, we can never be fully worthy of this great 
grace, and for this reason we must address our devout prayers to 
Jesus, that He may vouchsafe to supply, by His grace, that which 
is lacking in us, and to inspire our hearts with dispositions and 
sentiments of devotion, humbly acknowledging that, despite all our 
earnest efforts, we are unworthy of receiving Him in our hearts. 

Now you may ask, dear brethren, how it is that the great blessings 
of this Sacrament seem to produce so little effect upon many 
Christians? The whole fault may lie in their insufficient prepara- 
tion. Let us endeavor to improve in this respect, dear brethren, and 
let us consider that Holy Communion is the greatest, most holy, and 
most important act which we can undertake, and for that reason 
there is no other which it is so dangerous to perform indifferently, 
from habit, or as a matter of custom, without the true spirit of 
piety. Amen. 





XXII. THE EFFECTS OF HOLY COMMUNION 


As the Most Holy Eucharist surpasses all other Sacraments in 
excellence and dignity, so it also surpasses them in power and 
efficacy. The growth of grace effected through other Sacraments 
of the living is in the holy Eucharist all the greater as the nature of 
this Sacrament is more exalted. The other Sacraments are channels, 
which bring to us the saving waters of grace; this one, however, 
brings the very source of grace, and while the others operate through 
the strength which comes through Jesus Christ, in this one Jesus 
Christ Himself, in His own Person, pours out upon us the effects: 
of His grace, nourishes us with His Presence, lives and dwells in us 
with all the treasures of His grace. Of such magnitude is the 
growth of grace which this Sacrament effects in those who worthily 
communicate, that we may call it the abundance and fulness of 
graces: the grace of enlightenment for the understanding of charity 
for the heart, strength for the will, fortitude, sweetness and delight 
for the spirit. 

But the characteristic and very special effect of this Sacrament is 
that it feeds our souls. Jesus Christ willed to institute this Sacra- 
ment under the forms of bread and wine, in order to show us that 
He is the supernatural food of our souls. 
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The first effect of food, one upon which all other effects depend, is 
to unite itself most intimately with us. It not only enters the body, 
it becomes part of it, of the flesh, nerves and bones. So, too, Jesus 
Christ, in the holy Eucharist, unites Himself substantially and 
intimately with us, that we, as it were, form with Him only one 
body and one soul. “He that eateth my flesh, and drinketh my blood, 
abideth in me, and I in him” (John vi, 57). And as material food 
preserves the life of the body, which could not exist without it, gives 
it strength and promotes its growth, so the holy Eucharist supports 
the life of our soul, which is santifying grace; it gives it power and 
strength and elevates it to a higher degree of perfection and 
sanctity. 

The holy Eucharist is our remedy for the weakness of the soul. 
Temptations which assail us, passions which cause us perpetual 
warfare, lapses into venial sin to which we are daily exposed; all 
things that enfeeble our soul, and if not checked, would lead to 
the death of mortal sin. The holy Eucharist helps in a marvelous 
way to overcome temptations, and affords us mighty weapons against 
Satan and his suggestions. 

As regards our passions, that other source of our weakness, it is 
certain that if the holy Eucharist does not wholly deliver us from 
them, it at least alleviates their violence and subdues them. Hence 
St. Bernard said to the faithful: “If some of you no longer experi- 
ence the violent emotions of anger, of envy, of intemperance, ascribe 
it to the Body and Blood of Jesus Christ which you have received 
in holy Communion.” For the sensual passion in particular, which 
is by far the most violent and most dangerous of our enemies, this 
Sacrament is a powerful bridle. For it is specially ordained to 
heal the mortal wounds inflicted by the evils of concupiscence, and 
to moderate its fire. The immaculate Flesh of Christ imparts its 
purity to ours; His pure Blood purifies our blood which has been 
corrupted by sin. 

Finally, the holy Eucharist purifies us from our daily faults, 
whereby are not understood grievous sins, which, as a rule, are only 
wiped out through the Sacrament of Penance, but those lesser 
faults into which we fall daily. The Council of Trent assures us 
that the holy Eucharist has the power to efface the same. So, 
therefore, the holy Eucharist preserves in us the spiritual life by 
removing or suppressing everything that tends to destroy it. 

Furthermore, corporal food not only preserves the life of the 
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body, but fortifies, strengthens and develops it, so the Eucharistic 
Bread not only preserves the soul from death, but causes it to 
acquire virtue upon virtue and to increase in holiness. Hence, in 
Holy Scripture, it is prefigured in that mysterious bread which the 
Angel presented to Elias in the wilderness. This bread gave to the 
Prophet such extraordinary power that he, without partaking of any 
other food, journeyed for forty days and forty nights unto the 
summit of Mount Horeb. What an impressive picture of the 
strength with which the holy Eucharist inspires us to walk upon the 
path of the Lord, and upon the difficult road of our pilgrimage, 
unto the Kingdom of Heaven. 

The power of this Divine Food is so great that it uplifts us 
above ourselves and makes of us spiritual and heavenly beings. 
Jesus Christ desired to let us participate in this Sacrament, in His 
Flesh and Blood, in His Divinity, so as to grant us participation in 
His Divine Spirit, and through this Sacramental union to lead us 
to a perfect union with Himself. He desired to transform us 
completely into Himself, not by changing our nature into His, but 
by transforming our spirit into His. This is the great and principal 
effect of the holy Eucharist: it clothes, penetrates and fills us with 
the Spirit of Jesus Christ, with His humility, His meekness, His 
charity, and all His virtues. Hence, those who worthily communi- 
cate may exclaim with the Apostle: “And I live, now not I, but 
Christ liveth in me.” For the Spirit of Jesus Christ, which He 
imparts to us in the most holy Sacrament, becomes the source and 
the soul of all our thoughts, our inclinations and actions. What 
more can be said to illustrate the power and efficacy of this Divine 
Sacrament? 

Dear brethren, if you approach the Lord’s Supper merely from 
habit, or because it is the custom, with little devotion and lukewarm 
preparation, with a heart filled with worldly, even sinful inclina- 
tions, small wonder if you feel no spark of that saving power which 
the holy Eucharist bestows. The salutary effects of food stand 
in relation to the more or less regular use we make of it. A food 
may be ever so nourishing and strengthening, yet this strength must 
be renewed. And as Christ is the food and nourishment of the soul, 
why do you remain away from Him for months at a time? Why 
do some, indeed, receive Him only once a year? Food partaken of 
so seldom cannot produce lasting results. 

Let us, therefore, approach not only well prepared, but frequently, 
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the Holy Table. Let us put aside lukewarmness and indifference. 
Then we shall learn to know from actual experience the salutary and 
precious effects of the holy Eucharist, which will be produced in 
us to the sanctification of our souls. Amen. 
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XVIII. THE SEASON OF LENT 
III. Patm Sunpay, THe Royatty oF CHRIST 
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“Behold the King cometh to thee, meek and sitting upon an ass, and a colt, 
the foal of her that is used to the yoke.”—Matt. xxi, 5. 


SYNOPSIS.—Introduction—The leading note in ceremonies to-day is “The 
Royalty of Christ.” This, an essential attribute of His Personality. All 
authority, kingly or other, centered in Him, Who is King of Kings and 
Lord of rulers. This, a needful subject at a time when the claims of 
authority are questioned all round. 

Main thought of Christ's royalty brought vividly before us in 
rites of to-day. Whether in sadness or gladness, central idea is His 
Kingdom. (a) The claims He puts forth imply supreme authority over 
mankind. Texts and reasons. His kingdom a fact in world’s history. 
(b) Though spiritual in atm and method, yet visible and tangible. How? 

II. Christ claims to rule over us, as King, in the realm of: (a) 
Thought. He claims to set laws to regulate our minds. Order in 
thought means law, and law binds. Absolute freedom, or license of 
thought, a chimera. (b) Not only is He King of the mind, He claims, 
likewise, to rule and regulate our hearts. The world of desires must be 
subjected to Christ. His will or law penetrates thereto as in thought. 
(c) Finally, He has a claim as King on our service. We must subject 
our conduct to His royal authority, as our minds and hearts. Indeed, 
conduct, or life service, the fruit of mind and heart. 

Conclusion—Obey Him throughout, for “His yoke is sweet, and His 
burden light.” 


Introduction.—The thought uppermost in the mind of the Church 
to-day is the Royalty of Christ. The short-lived triumph and glad 
hosannas that welcomed the Son of David, on his entry into the 
holy city, proclaim His kingship. Wise men from the East, and 
simple shepherds from the hills of Judea, and now the stiff-necked 
people of Jerusalem, take their turn in paying Him royal honors. 
Even the haughty representatives of imperial Rome unwittingly 
recognize His right as King. They weave for Him a crown of thorns, 
put a purple rag on His shoulders, a reed in His hand for sceptre, 
and raise Him on a knotty cross for throne, inscribing thereon, as 
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His title, “Jesus of Nazareth, King of the Jews.” And yet this 
scornful title voiced an eternal truth; for Christ is King, not merely 
of the Jews, but “Prince of the Kings of the earth” (Apoc. i, 5). 
“I will give thee the gentiles for thy inheritance and the utmost 
parts of the earth for thy possession” (Ps. ii, 6, 8). Nay! He 
claims, and rightly too, all power in Heaven and on earth (Matt. 


xxviii, 18). 

This royalty, or rather supremacy of Christ, is an essential 
attribute of His divine Personality. His authority must be supreme 
in every department of human life—in thought, speech and con- 
duct. There is no real superman but Christ. As God-man he 
has an inherent right to be loved, obeyed and respected. He is 
truly King and Lord in His own Kingdom, which all men are called 
upon to enter. His kingly authority, reflected.in His Church and 
Vicar, is, therefore, a standing institution in the world. It is well 
to be reminded of this great central fact of the royalty of Christ, 
at a time when this kingly authority of His is being questioned, 
ignored, or forgotten, as never before. Christ, remember, is more 
than a holy seer or prophet, more than a teacher and master in 
Israel, He is our Lord-God and King. Even when struck with 
the reed, mock symbol of His authority, made “a worm and no 
man.” He was ever a King. His royalty as man, like His glory 
as God, none can take from Him. It never forsakes Him. As 
is said of wisdom (Wisdom, Chap. x, 13, 14), “She forsook not 
the just when he was sold, but delivered him from sinners: she 
went down with him into the pit. And in bands she left him not, 
till she brought him the sceptre of the kingdom, and power against 
those that oppressed him.” 

I. This thought of the royalty of Christ, whether in triumph or 
in humiliation, is brought vividly before our minds in the liturgy of 
to-day. The rites and ceremonies of the day all point to Him as 
King. 

Palms are solemnly blessed and distributed in memory of His 
entry into Jerusalem, the sole occasion on which His kingly attributes 
were publicly recognized. The rite used in blessing the palms is so 
mystic and sacred as to give to this function the rank of a sacra- 
mental. We keep them in our houses during the year, and a certain 
number are burned to furnish the ashes, placed on the heads of the 
faithful on Ash Wednesday, to remind us that the glory of this 
world passeth away; and that Christ’s everlasting Kingdom is alone 
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eternal. Even His brief triumph on earth to-day passed as a cloud 
across the sky. 

The clergy, bearing their palms, pass in procession to the outside 
of the church. Cantors enter and the doors are closed. The 
triumphant hymn, Gloria laus et honor, is sung in turn by those 
within and those outside the doors. At the end of the hymn the 
subdeacon knocks at the door with the processional cross. All are 
then admitted and march solemnly up the church. The church closed, 
mystically represents heaven shut against us by sin, and opened 
again by the Cross of Christ, heaven’s King and ours. The form of 
the procession varied considerably in the past. At one epoch the 
Blessed Sacrament was carried, to make the King’s entry more 
solemn. At Jerusalem the father guardian of the Franciscans used 
to ride from Olivet on an ass, decked out for the occasion, the more 
closely to imitate the scene depicted in the gospel of to-day. The 
procession over, the note and marks of triumph give way to those 
of gloom. The white vestments of joy are replaced by purple. The 
passion is sung during the Mass, and the sad rites of Holy Week 
begin. 

But whether in joy or sorrow, humiliation or triumph, the royalty 
of Christ, is insisted on and brought to the front throughout. “The 
government is upon His shoulders . . . His empire shall be 
multiplied, . . . He shall sit upon the throne of David, and 
upon his kingdom to establish it and strengthen it with judgment” 
(Isaias ix, 6, 7). In allusion to the events brought vividly to mind 
to-day, the prophet says, “Rejoice greatly, O daughter of Jerusalem. 
Behold, thy King will come to thee, the just and Saviour; he is poor 
and riding upon an ass, and upon a colt the foal of an ass” (Zach. ix, 
10). Though in appearance a poor Galilean peasant without regal 
pomp, wealth or vesture, He puts forth claims to power far beyond 
those vested in such rulers as Moses, David, or Solomon. He 
claims the right to expound the moral law and regulate private 
property. He takes the colt and ass as a matter of right. “Tell the 
owner that the Master hath need of them, and forthwill he will let 
them go” (Matt. xxi). The term “King,” as embodying the whole 
principle of authority, wheresoever and by whomsoever exercised, is 
applied to Christ, both in prophecy and history, to express the 
unlimited and supreme dominion inherent in Him as God-man. 
“All power,” He says, “is given to me in heaven and on earth.” The 
royalty of earthly kings is but a shadow compared to this. He was 
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put to death by the Gentiles for preposterously claiming to be “Jesus 
of Nazareth, King of the Jews,” yet Rome, the capital of those who 
crucified Him, is now the central seat and see of His vicar on earth, 
ruling an empire on which the sun never sets: Regni ejus non ertt 
finis, “Thy throne, O God, is for ever and ever.” 

His kingdom and royalty, it is true, in aim, end and methods are 
not of this world. But though spiritual, His sovereignty is no less 
visible, tangible, real than that of other kings. His kingdom is as 
much a matter of history as that of Rome. A continuous line of 
249 sovereign pontiffs, claiming and exercising the authority and 
powers of Christ, cannot be ignored. The story of His kingdom 
and its varying fortunes is sketched and foretold in such psalms as 
the 44th and 47th with a vividness almost historic. His sway extends 
even to “others not of this fold,” honest thinkers and doers, whom 
He rules and guides in spirit till they reach the one fold, and the 
one shepherd, appointed by Him to “feed His lambs and sheep.” 

In Him all kingly attributes meet. His claims are not restricted 
to mere outward obedience and ceremonious forms; they penetrate 
to the inmost recesses of the very souls of His subjects. He insists 
on inward loyalty, homage and love as a right. He makes no 
distinction of persons; and, the more effectually to win His sub- 
jects to duty, discarded all the outward forms and trappings of 
royalty. Even on the one occasion on which He accepted royal 
honors, He must have cut a sorry figure in the eyes of Pilate’s court, 
as He entered the city surrounded by rude Galilean peasants. And 
yet, no king would ever presume to demand such whole-souled 
devoted service as He. And this service myriads to-day gladly 
render. Nay, they are prepared cheerfully to lay down their lives 
in defense of his rights and claims as King. 

Glance for a moment at what He claims of us by virtue of His 
royalty. He asks, first of all, to be king over our thoughts—to rule 
in the realm of mind or intellect. He wants our thoughts to be true, 
and clean, and honest. He requires faith. And this submission 
of the mind to His truth, His subjects cheerfully render. Saying 
the Creed morning and night, as all good members of His kingdom 
do, they make this homage of the understanding a part of their 
daily tribute of prayer and praise. Faith is an act of submission to 
authority that the King of Kings alone can claim. And yet, far 
from binding us in chains, this ready submission makes us truly free. 
For hereby “Ye shall know the truth, and the truth shall set you 
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free.” No worse slavery than that of error, no greater tyrant than 
“the father of lies.” Heed not the shallow talk of faith drowning or 
stifling reason. The mind, far from being “cribbed, cabined and 
confined” by revelation, finds in submission to the King of light 
a larger, broader and safer field of vision. We need, and never more 
than at present, submission to authority in thought—we need law, 
in fact, 7. e., the regulation of our thoughts, as in speech and action. 
If duty binds us to speak and act rightly, are we free to think 
wrongly? Can we have pure water from a foul spring? Healthy 
plants from diseased roots? Thought is running wild to-day for 
want of authority—for want of a King. Let Christ then reign in 
your thoughts, for He is the world’s true light, ““Which enlighteneth 
every man that cometh into this world” (John i, 9). “He that 
followeth me,” 1. ¢., is obedient to me, taketh me as guide and 
ruler, “walketh not in darkness.” 

Again, Christ claims, and in the nature of things must claim, to 
rule over our hearts. He must reign in our desires, as well as in our 
thoughts. His supreme royalty demands our supreme love. He 
will not, nor can He in justice, share our hearts on equal terms with 
others. The creature must rank below the Creator. Father and 
mother, wife and child, friend and country, one’s home and 
surroundings, may be near and dear to us, yet they are but creatures, 
nay, they are God’s own gifts and must never, and can never with- 
out sacrilege, take precedence in our hearts of the Creator, and 
“Giver of every good and perfect gift.” Both reason and faith tell 
us that all must rank in our esteem and love below Him who, 
though man, is yet in personality and royalty our Lord-God. We 
are swayed by our desires. They elevate or degrade us. They 
make of the heart, from which they issue, a limpid fountain or 
stagnant pool. One’s desires make us what we are. They build 
up our character, for good or evil. If Christ-God reigns not there, 
the soul is lost. Pray, then, our King and Saviour, to “set charity 
in order within us,” and thus reign supreme in these poor hearts 
of ours. He is not, like earthly lovers, unreasonably jealous or 
exclusive. He loves justice, 7. e., order. He does not require of us 
to suppress or annihilate the love of the creature, but merely give it 
due rank. Natural affection, if honest, need not be crushed, wasted, 
or thwarted—it has simply to be regulated. The heart is the main- 
spring of life. It is the soul and essence of our personality. Love, 
the fruit of the heart, is really the only thing we can call our own. 
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We create our own desires, 7. ¢., love, and nothing more. Hence, 
God asks our hearts, because, more than anything else, they are our 
own to give, “Son, give me thy heart.” “The heart is ours to make 
it His.” Thank God, Christ reigns in numberless hearts to-day. 
For the sake of the meek and humble King, who entered Jerusalem 
in triumph on the first Palm Sunday, crowds to-day of the purest, 
holiest, choicest sons and daughters of men are daily renouncing all 
things, voluntarily choosing a life of poverty, chastity, and 
obedience, so that there may be no earthly hindrances to His reign 
in their hearts. For one who welcomed Him as King then, there 
are tens of thousands who adore Him as such to-day: Hoc fecit 
Deus, et est mirabile in oculis nostris. 

Lastly, Christ should reign not only in head and heart, but in 
hand or work. His royalty, His kingly authority, must be supreme 
over the whole range of conduct. No department of life, public or 
private, is complete or perfect wherein the reign of Christ, another 
term for the Kingdom of God, is not recognized. If Christ is 
banished from the school, the market-place, or the courts of law, 
decadence is sure to follow, sooner or later. If He does not reign 
in thought and heart, the very well-heads of action, He will not long 
reign in conduct. All three are inseparable, and go to make up the 
Christian character, whether in the individual or in the corporate 
body. Give us Christian conduct without creed or miracle, is the 
cry to-day: as well ask for a living body without a living soul. A 
corpse is nota man. Statues of wood, or bronze, or mural paintings, 
are not the scenes or heroes they represent—they are lifeless pre- 
sentations only. To be true Christians, Christ must reign over the 
whole man or body of men, in mind, in heart, and in conduct. In 
and through His kingdom, the Church, His royalty in this respect is 
cheerfully acknowledged by millions all the world over, who know, 
not by hearsay, but by experience, that “His yoke is sweet and His 
burden light.” Christ’s enemies call His subjects priest-ridden; 
but better priest-ridden than devil-ridden, the usual alternative, 
broadly speaking, where Christ’s royalty is rejected. Men, in the 
mass, must be ruled and shepherded; they think, love and act on 
some motive or other, ultimately based on the authority of God 
or man. Now the royalty of Christ reflects the supreme authority of 
God. If we “walk not with Christ, to whom shall we go?” Let 
us rather go to Him, “who,” in the words of Peter, ever Christ’s 
spokesman, “has the words of eternal life.” Dominus regit me 
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et nihil mihi deerit. His Church echoes His voice, and points Him 
out as “the way, the truth and the life.” Christ our King is found 
only where He promised to be, “all days even to the end of the 
world,” 7. é., in and with His Church. 

Of Him did God say, “This is my well-beloved Son; hear ye him.” 
Hear Him in his kingdom—One, Holy, Catholic, Apostolic. To 
have Christ as king, we must be in His kingdom as subjects. To the 
_ Church, His kingdom, and her laws we must submit. Not without 
meaning did Christ enter Jerusalem riding on a colt not yet “trained 
to the yoke.” Christ must subdue untrained, and obstinate, and ever- 
revolting human nature, and thus bring it in triumph to the 
heavenly Jerusalem. Let us, therefore, in mind, heart, and conduct 
submit to the yoke of Christ, our King and Master. Let us say, in 
the words of Ethai the Gethite, ““As the Lord liveth, and as my Lord 
the King liveth: in what place soever thou shalt be, Lord my King, 
either in death or in life, there will thy servant be” (II Kings, xv, 
21). 
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XIX. THE SEASON OF LENT 
IV. Hoty THurspay 


BY THE REV. OWEN B. M. MC GUIRE, PH.D., D.D. 


SYNOPSIS.—Introduction—I, (a) Maundy Thursday—reason for name in 
English. (b) Lord’s Supper, or Last Supper—reason for name in Liturgy. 
(c) Holy Thursday—holy because of events commemorated and because 
of mysteries actually renewed. 

II. What the Church intends by ceremonial of this day. (a) It fol- 
lows from her mission, which is mission of Christ perpetuated. (b) Hence 
the events are not merely commemorated, but the realities are actually 
renewed and mysteries made present. (c) What, then, is commemorated; 
what and how renewed? 

III, What took place on the first Holy Thursday is told by St. 
Paul. His narrative contains account of four institutions: (a) Blessed 
Eucharist instituted as a sacrifice—actually renewed as such to-day. 
(b) Blessed Eucharist instituted on that night as a Sacrament—as such 
actually given and received here to-day. (c) Blessed Eucharist was 
instituted as an abiding institution; here to-day Christ remains with us 
actually in Flesh and Blood; Procession and Repository remind us of 
this. (d) On the same occasion Christ instituted priesthood of New 
Law; it is here to-day actually producing same effects; the Mass shows 
it and the Blessing of the Oils reminds us that it is perpetual. 

. Sentiments which we should excite in our hearts to-day. Words 
of St. Augustine. 


I. This day, my dear brethren, the Thursday of holy week, is 
known in the Latin Liturgy as “The Lord’s Supper,” sometimes also 
called “The Last Supper.” The reason is that the Church on this 
day commemorates the chief events which took place on the night 
of the Last Supper, the eve preceding the Crucifixion of our di- 
vine Lord. In English the day is known to us under the name of 
“Holy Thursday,” sometimes also “Mandy” or “Maundy” Thurs- 
day. It takes this latter name from a unique ceremony of this day 
by which the Church commemorates the great act of humility per- 
formed by our divine Lord in connection with the Last Supper in 
washing the feet of His disciples. In imitation of this act the Pope 
to-day washes the feet of twelve poor persons. So do also bishops 
in certain countries and the heads of some religious communities. 
At a time when faith and piety reigned more than at present it was 
usual for emperors and kings to do the same. The ceremony is 
still performed on this day by the Emperor of Austria at Vienna, and 
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by the King of Spain at Madrid. The ceremony, as contained in 
the Missal, begins with the Latin words “Mandatum novum—A 
new commandment I give you that you love one another.” They 
were the words of our divine Lord to the apostles on the occasion, 
In the ages of faith, when England was Catholic, this antiphon was 
chanted in Latin by the congregation, as many parts of the Mass are 
to this day in the thoroughly Catholic districts of Europe where the 
old tradition has not been disturbed. This word “Mandatum” ac. 
cordingly became so well known to them as to give name to the 
day, and it found its way into the English language in the form of 
“Maundy” or “Mandy.” We have other examples similar. For 
instance, ‘“Laetare” Sunday is so called from the first word of the 
Introit of the Mass for that day. 

But at the present time, my brethren, the day is usually known 
to all Catholics as “Holy Thursday.” And surely there is no day 
in all the year that deserves more the name of “holy”—holy it is be- 
cause of the events which it commemorates and which were first 
enacted on the night of the Last Supper, and holy because of the 
sublime and adorable mysteries that are this day actually enacted 
in every Catholic Church, mysteries that are not mere commemora- 
tions of things that are past, but are to us who believe living and 
present realities, the very same events really present and actually 
performed before our eyes. It is this fact of reality in conjunction 
with our living faith that gives this day its character in our liturgy. 
These give to the day a touch and note of triumph even while we 
stand in the shadow of the gloom and suffering of Calvary. They 
make its sacred ceremonies living, present, and even personal facts, 
and distinguish them from all mere formal representations and 
empty symbolism. 

II. To enter, therefore, fully into the spirit of liturgy of this 
day, to take a profitable part in these adorable mysteries, let us for 
a moment consider first what the Church intends in these celebra- 
tions. 

The Church, my brethren, is Christ perpetuated among men. Her 
mission is His mission. She continues, and will to the end of time 
continue, the work which He came on earth to perform. The same 
commission, the same office which He received from the Eternal 
Father and for which He came into the world, this same she has 
received from Him and continues in the world. Nor has He left her 
to herself in the performance of this office. He abides with her. He 
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remains with her not only by His assisting grace, not only by the 
indwelling of the Holy Spirit, but He remains with her Himself in 
reality, in person, in the very flesh and blood which He assumed 
in becoming man for the redemption of the world. In giving 
this office, this commission to His Church in the persons of His 
apostles He assured them of His abiding presence by the words, 
“Behold I am with you all days, even to the consummation of the 
world” (Matt. xxviii, 20). But on the night of the Last Supper, 
having washed the feet of His disciples, He instituted the adorable 
mystery of the Eucharist, wherein, as an everlasting legacy of His 
love for mankind, He left Himself to us to be forever present with 
us in body and blood and person. This is the awful mystery that 
gives character to this day; this is the awful presence that pervades 
its liturgy; this is the awful fact that lifts our celebration of these 
mysteries from the region of a mere commemoration or empty 
symbolism and places it among living and present actualities ; this is 
what makes our Church indeed the house of God, and inspires even 
our little children to speak with baited breath in the presence of that 
altar. For they know who is there and who it is that hears their 
every word and sees their every action. 

The Church then is Christ perpetuated among men. His mission is 
her mission. His office her office. The object of His mission was 
twofold. He came to redeem the world and this He did by the im- 
molation of Himself on the Cross of Calvary. He came to teach the 
world and this He did by unfolding a body of truths which He 
proposed for our belief, and by a life of virtue which He proposed 
for our example. This mission must continue, for it was intended as 
the means of salvation not merely for those who lived and saw Him 
in the flesh when He was visibly among men, but for all men and 
to the end of all time. The Church continues this mission, or rather 
He performs it in and through His Church. She is Christ con- 
tinued. In her liturgy throughout the year by a succession of feasts 
and times of penance she endeavors to bring home to the minds of 
her children the truths which Christ taught, to renew, to re-enact 
before their eyes the mysteries which Christ unfolded or instituted, 
to present to them now in one phase and again in another the life 
which He lived here below and proposed for the imitation of all 
who would follow Him. What the Church intends then, my 
brethren, what the Church does in the ceremonies and liturgy of this 
blessed Thursday, is to renew, to re-enact, to make again living and 
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present to us the same awful mysteries that were acted or instituted 
on the night of the Last Supper. 

III. Let us now consider what these mysteries were, what these 
mysteries are, which the Church renews for us in the ceremonies and 
liturgy of this day. When our divine Lord on the eve of His passion 
had, in company with His apostles, eaten the paschal supper for the 
last time, according to the ceremonies of the old law, He arose from 
the table and proceeded to wash the feet of His disciples. The 
Church in her ministers renews this act of love and humility on Holy 
Thursday. The ceremony in which she does so is the last of the 
morning service usually and follows immediately the divesting or 
stripping of the altars. The hour for it, however, is not determined 
by the liturgy which prescribes it for any convenient hour after the 
ceremony referred to. We have already referred to this unique 
ceremony ; and must, as the time is brief, hasten on to the considera- 
tion of others. 

In accordance with what we have said of the mission of the 
Church, and of her intention in the liturgy, let us in all we have 
to say consider two things: (1) What was done by our divine Lord 
on the first Holy Thursday when these mysteries were instituted. 
(2) What the Church does on each succeeding holy Thursday 
when these same mysteries are renewed in all their reality. 

After having washed the feet of his disciples our divine Lord pro- 
ceeded to the institution of the adorable mystery of the blessed 
Eucharist. In his first epistle to the Corinthians, and in that por- 
tion of it which is read in this day’s Mass, St. Paul thus recounts 
what took place on that ever-memorable evening: “For I have re- 
ceived of the Lord that also which I have told you (delivered to 
you): That the Lord Jesus, the same night in which he was be- 
trayed took bread, and giving thanks broke and said: Take ye and 
eat; this is my Body, which shall be delivered for you; this do for 
the commemoration of me. In like manner also the chalice after he 
had supped, saying: This chalice is the new testament in my Blood; 
this do ye as often as you shall drink, for the commemoration of . 
me. For, as often as you shall eat this bread and drink the chalice, 
you shall show the death of the Lord, until he come” (I Cor. xi, 
23-26). 

In this brief narrative of the Apostle we have recorded the insti- 
tution of the great mystery of the blessed Eucharist. “Having loved 
his own who were in the world,” says St. John, “He loved them unto 
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the end,” and out of love He instituted for us this great Mystery 
of Mysteries on the night before He suffered. Brief as are these 
words of the Apostle, they contain in reality the account of the insti- 
tution of four great mysteries, all of which center round the blessed 
Eucharist. Let us briefly consider them one by one, noting first how 
they were on that night instituted by Christ and then how they are 
really and substantially renewed and made present in our churches 
to-day. 

(a) Firstly, the blessed Eucharist was instituted by Christ as a 
sacrifice. It is the great and perpetual sacrifice of the New Law 
which is daily offered on our altars. It has been from the be- 
ginning the constant belief of Christians and the perpetual teaching 
of the Church that this sacrifice in no way differs from the sacrfice 
of Calvary except in the manner of offering. This sacrifice was 
offered by Christ to the Eternal Father when, taking the bread and 
wine into His sacred hands, He pronounced the words “This is My 
Body: This is My Blood.” 

We have here renewed to-day before us on the altar the self- 
same sacrifice. Here we have with us really and substantially present 
the same Jesus Christ as priest and victim; present in the same 
Body and Blood, Soul and Divinity. It is, therefore, for us not 
a mere commemoration of something that is past; not a mere empty 
representation, but the very self-same reality renewed and made 
present among us. It is for this reason that the Mass to-day, even 
in the midst of Holy Week, has the tone of solemnity and joy. The 
Mass is solemn. The “Gloria” is chanted. The bells are rung. The 
color of the vestments is white, expressive of joy and thanksgiving. 
This all indicates the Church’s joy and gratitude for this most won- 
derful gift, and into this spirit of the Church we should enter with 
all our hearts. Let us rejoice with the Church, for this mystery 
is our triumph. It is the triumph of faith over sight, of spirit over 
matter, of Christ over the world. 

(b) Secondly, in the institution of the blessed Eucharist, our di- 
vine Lord instituted a Sacrament, a Sacrament infinitely surpassing 
all other Sacraments. This Sacrament He administered to His 
Apostles, saying: “Take ye and eat: Take ye and drink. This is 
My Body: This is My Blood.” The other Sacraments are indeed the 
channels, but the channels only, of Divine Grace. This one is the 
very source and fountain of all grace. Again, we have here in the 
Church to-day not merely a representation of what our divine 
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Lord gave, and the Apostles received, on that blessed night, but in 
every Communion received at this altar rail to-day the same Jesus 
Christ is received really and substantially. 

(c) The third great mystery contained in the institution of the 
blessed Eucharist is that it has been left us by our divine Lord as an 
abiding institution. He is not only offered in the Mass and received 
by us in Communion, but He lives with us, remains with us, always 
present on our altars, really and substantially, in the same Body 
and Blood which He consecrated at the Last Supper and offered for 
us on the following day on the Cross. Of this truth we are forcibly 
reminded by the Liturgy of the Church during the procession; and 
also by the invitation which she extends to us to come and visit Him 
during the day at the repository. My brethren, how happy we 
should be in this our Catholic faith to-day, and how grateful to our 
divine Lord for this ineffable legacy of love which he has left us in 
leaving us Himself! 

(d) In the fourth place, Our Lord, in instituting the holy Euchar- 
ist, instituted at the same time the priesthood of the New Law. By 
the words “Do this for a commemoration of me,” He ordained His 
Apostles priests and gave them the power and the commission to 
offer up this sacrifice to the end of time. And here in our churehes 
to-day we have the same priesthood, the same power, and the same 
commission. It is not, again, a mere commemoration of what once 
was, but a power that is real and active and present; producing the 
same effects as when it was first instituted. We have it here present 
in the Mass where the sacrifice is offered, and we are reminded of its 
perpetuity by the consecration of the sacred oils which takes place 
to-day in Cathedral churches where there is a bishop to perform 
the ceremony. These oils are used in the administration of the 
Sacraments and in the ordination of priests. Their consecration on 
this day reminds us that the priesthood is perpetual, that it will be 
continued to the end of time, and that by its power will be continued, 
the sacrifice of the Mass, the reality of holy Communion and the 
abiding presence of Jesus Christ in the holy Eucharist to the end 
of time. 

Such, my brethren, are the wonderful mysteries that are this day 
commemorated in our churches, and not only commemorated, but 
made again really present among us. Let us try to enter into the 
spirit of the Church in celebrating them. Let us preserve for the 
remainder of the day a secret tabernacle, a pious solitude for our 
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divine Lord in our hearts, even while we go about our work, or pass 
through the crowded street. Let us excite in these hearts sentiments 
of love toward Him, of gratitude for His great gift, of sorrow for 
sin, and astonishment at His ineffable goodness. For truly, as St. 
Augustine teaches, this great gift has exhausted the infinite wisdom, 
the riches and the omnipotence of God himself. 
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XX. THE SEASON OF LENT 
V. Goop FRIDAY 


BY THE REV. OWEN B. M. MCGUIRE, PH.D., D.D. 


SYNOPSIS.—I. Good Friday. (a) Good is that which makes us happy 
or in some way contributes to our happiness. (b) This day then, of all 
- deserves the name—some of the blessings purchased for us on 
this day. 

II. (a) The purpose for which Christ came and died. (b) The 
same the mission of His Church. (c) She renews this mystery every 
day; but this day she sets apart to commemorate this greatest of tragedies, 
(d) To do this, let us follow her ceremonial. 

III. Following the Liturgy, we note each part and the special lesson 
it teaches: (a) Black is the color—indicates mourning and sorrow. (b) 
Altars are bare—no Mass, as Church keeps our minds entirely on Bloody 
Sacrifice of Cross. (c) The prophecies read show promises and types 
of Calvary; the Passion shows fulfilment. Prayers for all show uni- 
versality of Redemption. Our charity should be universal. Veneration 
of Cross in its two acts shows what sentiments we should cherish. Pro- 
— and Communion reminds us that the Victim is still and always 
with us. 

IV. Lessons and practises for the day and the year: (a) Intention 
of the Church that we remember this awful sacrifice and make it always 
and especially to-day the center of our thoughts. This also wish of. 
our divine Lord. This our duty as privileged children. (b) Specific 
ceremony for to-day is Veneration of Cross. To continue it and make 
it fruitful, ask and answer—Who? What? Why? And (c) Repeat 
frequently hymn of Church, “O faithful Cross.” 


I. This day is known to Christians under the name of Good 
Friday. Good is that which is calculated in some way to make us 
happy. Goodness itself is the source of all happiness. That is, 
therefore, good, and deserving of the name, from which our happiness 
comes, or which contributes in some way to its making. Accord- 
ingly, of all days in the year, this one deserves especially the name 
of “good.” What happened on this day is the fountain whence 
flow all the blessings of Christianity. The Cross which on this day 
was raised on Calvary has become the symbol and center of our 
holy religion. The sacrifice which was offered on that Cross is the 
source of all the good, of all the happiness we may enjoy here, and 
of all that we may hope for hereafter. By the sin of our first 
parents we were sold into the slavery of satan; on this day, by the 
sacrifice of the Cross, we were purchased back into the liberty of 
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the children of God. Truly, indeed, may the Church to-day in the 
midst of all her sorrow chant in the Holy Mass that “by the wood 
of the Cross the whole earth ts filled with joy.” We were children 
of wrath, cast out from the face of our Father. On this day we 
have been reconciled to Him and made again His favored children. 
We were under a dreadful curse and destined to eternal punishment ; 
on this day we have been restored to our birthright, made brethren 
of Christ and co-heirs with Him to heaven. 

From the day when Adam first sinned until the moment when the 
last man shall receive the last grace amid the chaos of a dissolving 
world, every grace, every blessing conferred on mankind has been 
purchased by the sacrifice this day offered on Calvary. From the 
moment when the waters of baptism glistened on our forehead until 
we receive the Last Blessing in the pangs of death, every good 
thought we think, every grace conferred upon us, every Sacrament 
that strengthens us, every Communion, every absolution—in a 
word every blessing to you, my brethren, and to me, flows from the 
sacrifice this day offered on the Cross, and without it would not be 
possible. We were sinners, and by these means we are sanctified. 
But, as the Apostle says, “Without the shedding of blood—and of 
the Blood of Christ—there is no remission of sin.” Truly, then, 
may this day be called “ good,” since it is to us the source of all 
good in time and in eternity. 

II. In our meditation on the liturgy of Holy Thursday we saw 
that the Church is Christ perpetuated among men. Her mission is 
His mission. She is His representative on earth. She continues the 
work for which He came into the world. The Son of God came 
into this world for a twofold purpose. As the Church sings in the 
creed on every Sunday, “For us men and for our salvation He 
descended from heaven and was made man, and was crucified also 
for us.” He came, in the first place, to redeem us, to satisfy the 
justice of God which had been offended and outraged by sin. This 
He accomplished on the first Good Friday by the immolation of 
Himself as a victim on the Cross of Calvary. He came, in the 
second place, to teach us what we are to believe and what we are 
to do if we would profit by that redemption and have its fruits 
applied to our own individual souls. This second purpose He 
accomplished, and will accomplish to the end of time, by the 
teaching of His doctrine and the example of His daily life. To 
perpetuate this sacrifice, to perpetuate also this teaching and 
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this life, He established His Church. Christ has died for us 
in vain if we forget His suffering and the sacrifice He offered 
for us; if we forget His teaching and His example, “Forget 
not the kindness of thy surety,” says the Holy Spirit, speaking 
through the inspired writer, “for He hath given His life for 
thee.” It is to keep these things fresh in the minds of her 
children that the Church has established the succession of feasts 
and fasts which she has distributed around the annual cycle, called 
the Ecclesiastical Year. She thus makes the year and its divisions 
a perpetual lesson to the Christian soul. Now under one phase, 
again under another, she keeps continually before our minds 
the life and teachings of her divine Lord and Master. But there 
is one mystery of which she would keep us in constant memory. 
Of it she would remind us every day. It is the mystery of His 
sufferings and death. On every day in the year she commemorates 
the Bloody Sacrifice of Calvary by the true and real, though 
Unbloody, Sacrifice of the Altar, in which the same Jesus Christ 
is really present and is offered anew for the living and the dead. 
Yet, on one day of the year she would have us devote all our 
thoughts to this great mystery by which the world has been 
redeemed. On one day of the year she employs all the ceremonies of 
her liturgy to commemorate this greatest of tragedies. This day is 
Good Friday. To-day she would have us fix all our thoughts on 
the Cross, on the Victim which is nailed thereto and dies in agony 
for our sins. That we may fulfil this intention of the Church, let 
us follow her in the ceremonies which she has instituted for this 
purpose. 

III. (a) You will observe, first of all, my brethren, that the 
color of the vestments for this day is black. It is the one day of 
the year on which this is so. Black is the sign of mourning and 
sorrow. The Church to-day mourns for the sufferings and death 
of her Beloved Spouse, and she would have us join with her in this 
sorrow. She would also have us excite in our hearts sentiments of 
true sorrow and detestation for our sins which have caused His 
bitter sufferings. 

(b) You will also observe, my brethren, that to-day the altars of 
the Church are left bare. They have remained so since the ceremony 
of “Divesting the Altars,” which took place yesterday after Mass. 
This is to indicate that to-day there is no sacrifice offered in our 
churches. There is no Mass in the ordinary and proper sense of 
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the word. Instead of it is performed a ceremony called the ‘Mass 
of the Presanctified Mysteries.” In this ceremony no sacrifice is 
offered, nor is there any consecration of the Holy Eucharist. For 
Communion the priest receives the Sacred Host which he had con- 
secrated the day before. For this reason the ceremony is so called, 
that is, “Mass of the Presanctified.” Hence, in the ceremony which 
is performed, the Church, instead of the Mass, contents herself 
with a bare representation of the Passion, and makes it her chief 
endeavor to expose to the faithful Jesus Christ crucified for them. 
She offers not the unbloody sacrifice because she would to-day fix 
our eyes, our hearts, our minds and thoughts on the Bleeding 
Victim on Calvary. She would have us sit with her at the foot of 
the Cross and in loving adoration weep for the sufferings of our 
divine Lord, bewailing our own sins and the sins of the whole 
world. Let us do this in the spirit of our Holy Mother, the Church, 
and continue to follow her in the sacred ceremonies she has insti- 
tuted for this purpose. 

(c) The Church begins the Mass of the Presanctified by reading 
such Lessons and Tracts from Holy Scripture as contain predictions 
of the coming of the Redeemer, or types of His immolation on the 
Cross. After these comes the history of the Passion as related by St. 
John. It is sung by three voices and has a most solemn effect. One 
voice recites the current history of the Passion; the second is the 
plaintive voice of our dear Redeemer himself, as He humbly speaks 
on various occasions, or prays to the Eternal Father during the 
dreadful tragedy; and the third is the boisterous and barbarous 
voice of the Jews urging forward the measures of cruelty that are 
to end in His death. This recital of the Passion shows how the 
Law and the Prophecies already chanted are fulfilled and veri- 
fied. During this recital the Church would again have us join in 
loving sympathy with the suffering Redeemer, whose plaintive 
voice we hear in the chant, and would have us abhor the sentiments 
of the rabble demanding His death with which we also joined when 
we sinned against Him. 

After the chant of the Passion there follow the prayers of the 
Church for all sorts of persons, even schismatics, heretics, pagans, 
and Jews. Christ has died in vain for all of us if the merits of His 
Sacred Passion are not applied to our individual souls. The Church, 
therefore, prays for this application of the fruits of His Passion. 
None are excluded from the prayers on a day when Christ died for 
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all men, and prayed even for His persecutors and for those who 
mocked Him while He hung in agony on the Sacred Wood. We 
should join in these prayers and offer them in the spirit of the 
Church, remembering in gratitude and love that of ourselves we were 
no better than the worst of those for whom these prayers are 
offered, and thanking God for the inestimable gift of Faith which 
opens for us the treasures of the Sacred Passion. 

After these prayers comes a most impressive part of the cere- 
monies. It is the part which is most distinctly characteristic of this 
day and appropriate for it. This particular ceremony is the expo- 
sition and veneration of the Cross. Having finished the prayers, the 
priest puts off his vestments, and taking from the altar the cross 
covered with a veil, he goes to the Epistle Corner, where he uncovers 
the top of it, and, showing it to the people, sings the Antiphon, 
“Behold the wood of the Cross on which hung the Salvation of the 
world.” This is repeated again, and a third time, as the priest 
approaches the center of the altar and uncovers the other parts of 
the crucifix. In response to the priest, each time all bend the knee, 
and the choir answers, “Come, let us adore.” Finally, laying the 
crucifix on a cushion prepared for it, the priest retires to a certain 
distance, puts off his shoes, approaches the sacred symbol with 
three prostrations at different distances, and, bending over it, 
reverently kisses it. The assistant sacred ministers do the same. 
After this it is presented to the faithful, that they also may reverence 
it likewise by kissing it. The sacred image is left thus exposed in a 
convenient place during the day, that all who enter the church may 
venerate it in like manner. 

You will notice, my brethren, that in this veneration of the 
crucifix there are two chief acts. We bend the knee before it, and 
we kiss it. These two acts are expressive respectively of the senti- 
ments of reverence and of love. To bend the knee is a sign of 
reverence. To kiss is expressive of love. These, then, are the senti- 
ments we should carry with us from the church to-day after taking 
part in this ceremony. We should cherish them in the solitude of 
our hearts even while during the day we walk the crowded streets. 
We should in that same solitude make frequent acts of this reverence 
and of this love, as well as of heartfelt sorrow for our sins, resolving 
never again by sin to “crucify the Son of God and to make a mockery 
of Him.” 

When the adoration of the Cross is nearly finished, the candles 
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upon the altar are lighted. After the adoration the cross is again 
set in its place upon the altar, and the priest, with the others, goes 
in procession to the Repository for the Blessed Sacrament. While 
the procession returns, that beautiful hymn, Vevilla Regis pro- 
deunt, is chanted by the choir. Arrived at the altar, the priest 
recites the Pater Noster and a few other prayers from the Mass, 
and finishes the sacred office for the morning by receiving the 
Sacred Victim that was slain this day for the salvation of mankind. 
All then retire from the sanctuary in silence. The crucifix is left 
exposed. The altar is again bare. The whole church has the 
aspect of desolation, mourning and sorrow. 7] 

IV. Having assisted at these holy functions, my dear brethren, 
how are we going to spend the remainder of the day and the night. 
The sacred crucifix is left exposed here for our veneration and love, 
and this indicates the wish of the Church. She would have the 
thought of the mystery of Calvary occupy our entire souls during 
the remainder of the day and night. All religion centers in this 
mystery. All our hopes are grounded on it. By it and with it God’s 
justice is satisfied and man is redeemed. No wonder, then, that 
throughout the entire year, but especially on this day, the Church 
wishes to keep it constantly before our minds. And this is in 
accordance also with the wish, yes, with the dying wish of our 
divine Lord Himself. “If I be lifted up,” He had said, “I shall draw 
all things to myself.” And on the night before He suffered He left 
us the blessed Eucharist, to be a perpetual daily memorial of His 
Passion. “Do this for a commemoration of me,” was the commission 
He gave His Apostles in ordaining them priests (St. John xii, and 
St. Luke xxii). The daily sacrifice which they were to offer was 
left us “to show the death of the Lord until He come” (I. Cor. xi). 
Let us then on this day above all days make His sacred Passion 
the center of our thoughts. We are His favored children, the 
children of His household. Let us not be as spoiled children, for- 
getful of His goodness and our own advantages in the house of our 
Father. There are those who know not Christ and have not heard 
of this mystery of His love. There are others who profess His 
name, but, outside the pale of His true Church, cannot to-day take 
part in the sacred mysteries at which we have assisted. Others 
still, good Catholics, are distant from church, or engaged in earning 
their daily bread and thus prohibited from the privileges that we 
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enjoy. If, therefore, we forget Him to-day, who is going to 
remember Him? 

Let us then to-day reserve for our crucified Redeemer a solitude 
in our hearts even in the crowded streets and in the midst of our 
occupations ; and let us excite ourselves to frequent acts of adoration 
and love towards Him. That you may spend the time yet remaining 
before the Resurrection profitably in this manner, I would, my 
brethren, recommend to you two things: 
| Firstly. Taking our place at the foot of the Cross in company with 
our blessed Mother, and looking up into the face of our beloved 
Saviour dying in agony, let us frequently during the day ask our- 
selves three questions: Who is He that suffers? What does He 
suffer? Why does He suffer? 

Who? What? Why? This is the advice of St. Ignatius to those 
who would meditate on the Sacred Passion. Who? It is God 
himself, the Eternal Son of the Eternal Father, the Creator of the 
world, He who holds us and all things created in the hollow of His 
hand. This we must not forget amid all His humiliation and 
ignominy. What does he suffer? The most cruel, the most 
shameful, the most humiliating torments. He suffers in soul and 
in body, in His honor, in His reputation. His soul was sorrowful 
even unto death. From the top of His head to the sole of His foot 
His body was one gaping wound. He was spat upon and mocked, 
ridiculed and blasphemed. And why all this? For me. “He loved 
me,” says the Apostle, “and delivered Himself up for me.” Yes, 
my brethren, for you and for me. These words of the Apostle are 
as true for me as if I were the only one to be redeemed, the only 
one for whom He suffered. His sacrifice was necessary to satisfy 
God’s justice for my sins. Who? What? Why? And as we repeat 
these questions in our hearts, let us fall down in spirit at the foot 
of the Cross and reverently kiss His sacred feet. These were the two 
acts the Church invited us to perform this morning when she 
uncovered the Sacred Image. Let us not tire of repeating them 
during the day. 

Secondly. There are no prayers to which grace is so surely 
attached as the prayers which the Church herself uses in the liturgy. 
We are always safe when we follow what she recommends and 
recite the prayers which she prescribes. The Veneration of the 
Cross is the particular act which she recommends to the faithful on 
this day, and we have just seen how and with what sentiments we 
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can continue it during the day and, indeed, during the year. While 
the adoration of the Cross proceeds in the morning office, the choir 
recites a beautiful hymn. This hymn you will find done into English 
in your Holy Week Book. I would recommend that you commit to 
memory the refrain of this hymn, the first stanza, namely, which is 
repeated after each verse of the recitation. Commit this to memory. 
It will require but a few minutes, and then repeat it during the day 
in the sanctuary which you have reserved for the crucified Redeemer 
in your hearts: 


O faithful cross! O noblest tree! 

In all our woods there’s none like thee: 

No earthly groves, no shady bowers, 

Produce such leaves, such fruit, such flowers, 
Sweet are the nails, and sweet the wood 
That bears a weight so sweet and good. 
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XXI. THE SEASON OF LENT 
’ VI. Hoty SaturDAy 


BY THE REV. OWEN B. M. MC GUIRE, PH.D., D.D. 


SYNOPSIS.—Introduction—I. (a) Standing on border-line between Lent 
and Eastertide, it partakes of character of both seasons. (b) Divine 
wisdom of the Church shown in the way she uses man’s own innate 
nature and the distinction of seasons in leading him to God. (c) She 
uses both these to make him realize the mysteries of the Death and Re- 
surrection of Christ. (d) Let us, then, ask what is this day com- 
memorated and then see how-the Church makes it again present to us. 

. On the First Holy Saturday. (a) The Sacred Body reposes in 
the tomb. (b) The Blessed Soul descends to Limbo. (c) The Blessed 
Mother and the Disciples await the promised Resurrection. (d) Some 
basic truths of our religion that are connected with Christ's Death and 
Resurreciion, and are this day in symbols represented to us. 

III, Various morning ceremonies preceding the Mass, and their 
symbolic meaning. (a) Blessing of New Fire and the Triple Candle. 
(b) Blessing of Paschal Candle and lighting of all the lamps in church. 
(c) Ceremonies connected with baptism of the Catechumens, 1. e., the 
brophecies, blessing of baptismal font, Litany of the Saints. 

IV. The Mass, solemn, expresses joy (a) which Church feels, 
(b) and which every Christian heart should feel in Christ's triumph. 

V. Peroration. 


I. In the liturgy of the Church this day is called Holy Saturday. 
It is in our own language sometimes call also Easter Eve. Stand- 
ing as it does on the border-line between the penitential time of Lent 
and the joyful Eastertide it partakes in its ceremonies of the char- 
acter of both these holy seasons. 

In all her dealings with man the Church manifests her divine 
character and the supreme wisdom by which she is enlightened and 
guided. She understands man because she is guided by the spirit 
of God who created man. She understands the whole man. She 
proposes to his intelligence the truths which have been revealed from 
heaven. She strengthens his will by the grace of her Sacraments. 
She teaches him to bring his passions and animal nature into sub- 
jection to his reason. She understands the human heart; under- 
stands the motives of its action, the object of its craving, the means 
by which alone it can be made happy. She has but one object in 
view—to bring man to Christ, to bring him to the knowledge, the 
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love, and the service of God, who created him and redeemed him to 
accomplish this object. She appeals to every noble instinct, every 
faculty of the nature within him. She uses also every good in- 
fluence of the nature without and around him. In nothing, perhaps, 
is this supreme wisdom of the Church in dealing with man shown 
more clearly than in the manner in which she utilizes time and the 
divisions of time, season and the distinction of season. 

The statement may seem a paradox, and yet it is but the simple 
truth that the Church has made the year. She has not made the 
physical laws by which the sun is guided in his course. But she 
has made the year as we understand it. She has divided it as we 
have it and use it. She has made Advent and Christmas, New 
Year’s and Candlemas, Shrovetide and Lent, Eastertide and Ascen- 
sion and all the other feasts and seasons by which the year, as it 
revolves, becomes a perpetual lesson to the Christian soul. Under- 
standing man as he is, and knowing that human life is made up of 
a series of joys and sorrows, she has distinguished a time for laugh- 
ing and a time for weeping ; a time for festival and a time for fasting ; 
a time for serious reflection and a time for innocent recreation. 

It is now six weeks sirtce we entered on the sorrowful and peni- 
tential season of Lent. In her office and liturgy on that day the 
Church reminds man of his lowly origin and of the fleeting and 
transitory character of his life here below. Placing the blessed 
ashes on his forehead she calls him to humility and penance by the 
words in which she addresses him, “Remember man that thou art 
dust, and unto dust thou shalt return.” But wonderful wisdom of 
the Catholic Church! While she would humble us for our sins and 
remind us of our origin from the dust, she would also have us 
remember that we have been exalted in Christ and would remind us 
of the glory of our destiny. She would have us weep, but also re- 
joice. She has shown us Calvary, but would also lead us to 
Thabor. She would have us suffer with Christ, but also rejoice with 
Him. She would teach us, indeed, that if we hope to rejoice with 
Him we must first share His sufferings. Her object is to bring us 
to Christ; or, we might say, to bring Christ to us to make Him 
live in our memory, in our hearts and souls. To do this she has 
instituted these holy seasons and arranged the ceremonial of this 
day. She is Christ’s representative. She continues His work and 
mission. He came to redeem us, but also to teach us. He has 
taught us by the truths and mysteries which He proposed for our 
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belief and by the life which He proposed for our example. His 
death is the cause of our redemption. His resurrection is the hope, 
the cause and pattern of our own. These lessons she has continually 
impressed on us during the holy season of Lent. We have now ar- 
rived at its close. We are about to enter on the joyous time of 
Easter. This day’s ceremonies are intended by the Church to show 
us what these seasons mean, and what they mean in the example of 
Christ. She would have us remember and understand what occurred 
on the first holy Saturday and she would have us live that same 
over again to-day. To enter then into the spirit of the Church and 
to learn the lessons which she teaches let us ask what is this day 
commemorated and then see the various ceremonies by which it is 
again made present to us. 

II. When our divine Lord expired on the Cross His blessed Soul 
released from the Body descended to Limbo “to preach,” as St, 
Peter tells us, “to those spirits that were in prison,” that is, to an- 
nounce to the souls of the just who had died since the beginning of 
the world, the joyful tidings of their long-expected deliverance: 
His Precious Body was, in the course of the afternoon, taken down 
from the Cross and lovingly placed in the tomb. The Saviour has 
died, the world is in darkness and gloom, the Apostles are dispersed 
and hiding, the blessed Mother with St. John and the holy women 
have retired to privacy in the city. All await the fulfilment of the 
promised Resurrection. The sacred Body of our divine Lord reposes 
lifeless in the tomb. But it is the Body of the God incarnate, united 
still substantially to the Second Person of the adorable Trinity 
and, therefore, worthy of supreme reverence and adoration. 
Prophecy had foretold that He would remain three days in the 
tomb. The true meaning of these words appeared in their fulfil- 
ment. He remained in the tomb but a part, and a very short part, 
of the third day. For it was also foretold that He shortened the 
time, as if ardently desirous to accomplish His victory and to bring 
joy to His chosen ones. We do not know precisely from the Gospel 
the hour and the moment when He arose. It was early. It would 
not be rash to say that it was yet night. He was already risen when 
the holy women reached the tomb, and we are told that they came 
“in the end of the Sabbath when it began to dawn toward the first 
day of the week.” We know, therefore, that on the first day of the 
week, very early in the morning, the sacred Soul of Jesus returned 
to quicken once more the Body that lay lifeless in the tomb, and 
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He arose again from the dead. This also, as well as His repose in 
the tomb, is commemorated in the liturgy of Holy Saturday. In 
fact, the liturgy for this day consists of two principal parts: the first 
commemorating His repose in the tomb, the other representing Him 
to us as coming forth from the grave and triumphing over death by 
His Resurrection. The greater part of the office for this day was 
formerly performed in the night following, to honor the time of our 
Saviour’s resurrection. These are the events commemorated on this 
day by the Catholic Church. It is these she would represent to us 
by her liturgy for this day. To understand still more fully how 
she does this by the ceremonies of Holy Saturday it will be well to 
recall a few truths that lie at the basis of our holy religion and are 
intimately connected with the mysteries just recorded. 

Firstly, a new world began with the Resurrection of Christ from 
the dead. Christ is the light as He is the life of this new creation. 

Again, as by His sufferings and death He has left us an example, 
so His Resurrection is the model, the pattern of our own resurrec- 
tion. 

Again, in a symbolic meaning as Christ died for sinners and arose — 
again in glory, so we, as we are taught by Holy Scripture, must 
die to sin that we may rise to the grace and sanctity of a new life. 

And, again, this is particularly true of, and accomplished in, Bap- 
tism ; where the sinner is buried in the baptismal water, as in a mys- 
tical grave, and is taken out again animated with a new life of 
grace. Bearing these truths in mind and the events connected with 
them, and this day commemorated, we may now consider how 
beautifully and with what consummate wisdom the Church in her 
ceremonial represents them to us. 

III. The office may be divided into two parts: The first is con- 
secrated to the memory of Our Lord in His sepulchre, the other to 
His glorious Resurrection. The office begins with the Matins or 
Tenebrae, which were recited last evening; it ends with the Mass 
to-day. The various ceremonies which precede the Mass this morn- 
ing have to do with a symbolic representation of the basic truths 
to which we have referred as connected with the mysteries we this 
day commemorate. 

(1) The New Fire and the Triple Candle-—The ceremonies of the 
day commence with the blessing of the New Fire, the Paschal Fire. 
The altars, divested of their ornaments on Holy Thursday, await this 
New Fire to illuminate them. 
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This whole ceremony is full of religious meaning. A new world, 
as we have said, commenced with the Death and Resurrection of 
Christ. He is the light of this new world, for He, and He only, 
“enlighteneth every man that cometh into the world” (St. John i, 9), 
He was also to inflame this new world by that charity which 
brought Him down from heaven. “I am come to cast fire on the 
earth,” He had said, “and what will I but that it be kindled.” Fire 
is the principle of light and heat, and in this ceremony -is used to 
figure the mission of enlightenment and love which Our Lord and 
Saviour came to accomplish on earth. All the lights in the Church 
have been put out to signify how the world was seated in darkness 
before His coming. They are all lit anew from this Paschal fire 
to signify that He is the Light of the world. The Triple Candle, 
which is the first lighted from the New Fire, is an emblem of this 
Light of Christ. It represents the Unity and Trinity of God, and 
shows in this symbolic way that faith in this adorable mystery pro- 
ceeds from the light communicated to us by Christ arisen from the 
dead. 

(2) Blessing of the Paschal Candle—Next follow the blessing 
and lighting of the Paschal Candle. This candle is a figure of the 
Body of Jesus Christ to-day, and, not being lighted at first, repre- 
sents Him dead. The five grains of incense, inserted in the form of a 
cross during the blessing, remind us of His five wounds and of the 
aromatic spices with which they were embalmed in the sepulchre. 
The blessing is performed in exulting tones suitable to denote the 
victory of our Saviour in His Resurrection over sin and death and 
hell. The lighting of the Paschal Candle represents His Body, 
which was dead, rising again to a new life. The lighting of all the 
other candles and lamps from the same source, while it shows that 
Christ is the Light of the whole world, shows also and teaches us 
that the Resurrection of the Head is the cause of, and will be fol- 
lowed by the resurrection of the members. 

(3) Ceremonies Connected with the Baptism of the Catechumens. 
—All the ceremonies that follow the blessing of the Paschal Candle 
until the commencement of the Mass have reference to Baptism, and 
were connected on this day with the Baptism of the Catechumens. 
It was usual in early times when converts from Paganism to Chris- 
tianity were numerous to have them presented for Baptism on this 
day. Hence, the administration of this Sacrament was part of this 
day’s ceremonial. These new Christians had gone through a special 
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course of training and instruction during which they were called 
Catechumens. And, indeed, the Church could not have appointed 
a more suitable time for the solemn administration of Baptism 
which is, as we have seen, a lively representation of Our Lord’s 
Resurrection. Let us see then in the ceremonies with what care, 
wisdom, and also touching beauty our holy Mother Church carried 
out the administration of this great Sacrament by which we are 
all made Christians. 

(a) First there are read from the Old Testament twelve lessons 
called prophecies. These show the connection between the Old Law 
and the New, the former being the forerunner of the latter, fore- 
shadowing: it in its rites and ceremonies, and more distinctly still 
in the predictions of its prophets. All this is intended for the in- 
struction of the Catechumens and to dispose them for a worthy re- 
ception of the Sacrament. After each prophecy a solemn prayer is 
chanted to beg of God for the new Christians the effects and fruits 
of the Sacrament by which they are to be admitted to the fold of 
Christ; that “thus being planted with Christ in the likeness of His 
death” they were now to rise with Him in the likeness of His Resur- 
rection (Rom. vi, 5). 

(b) After the recitation of the prophecies and before the adminis- 
tration of the Sacrament there comes the Blessing of the Baptismal 
Font. This is carried out with ceremonies that are replete with 
symbolic teaching. The water is divided by the hand of the priest 
in the form of a cross. He exorcises it; that is, drives from it the 
power of the evil spirit, plunges the Paschal Candle into it, and 
mixes with it the holy oil and chrism. All this is to teach us that we 
were under the power of satan and of sin, and that through the 
merits of Christ’s Death and Resurrection we are now set free 
through Baptism and restored to grace; or, as St. Paul expresses 
this great central truth of our holy religion: “For we are buried 
together with Him by Baptism unto death; that as Christ is risen 
from the dead, by the glory of the Father, so we also may walk in 
newness of life.” 

(c) After the Benediction of the Font the Sacrament was solemnly 
administered and then followed the Litany of the Saints to beg of 
God that the newly baptized may persevere in the grace they have 
just received. This litany reminds us of two things: that those 
who believed in Christ followed His law and were faithful to 
the grace of their Baptism, are now in glory with Him and are 
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ready and able to intercede for us. Secondly, all the petitions of the 
litany show that every blessing we ask, every grace we receive, 
comes, and must come to us through the merits of Christ who has 
died for us; who, as St. Paul teaches, “was delivered up for our 
sins, and more again for our justification” (Rom. iv, 25). 

IV. After the litany the Mass of the Resurrection is celebrated 
with all possible solemnity. This Mass was in the early ages of the 
Church celebrated in the night. Hence, in the ceremonial and liturgy 
the Saviour is represented to us as coming out of the grave, an- 
ticipating the dawn of Easter and triumphing over death, sin and 
sorrow. The whole Mass partakes of the tone of joy and triumph, 
The Gloria in Excelsis is intoned, the bells are rung, the coverings 
are dropped from the pictures and sacred images, and the alleluiias 
betoken the joy, the deep and hearty joy of the Church in the triumph 
of her beloved Spouse. They should also express the joy of every 
Christian heart in the celebration of an event, whereby, according to 
the words of St. Paul, “God, who is rich in mercy, hath raised us 
up, and hath made us sit together in the heavenly places through 
Christ Jesus.” 

V. Let us then, my brethren, enter heartily into the spirit of the 
Church in the celebration of this great festival. Let us rejoice with 
Christ, for He is truly risen. His sufferings are past. His triumph 
is accomplished. If we have suffered with Him, we can rejoice with 
Him. If we die to sin we shall rise to grace. Let us do so to-day. 
Let us bury our sins and our past life this day in the Sacrament 
of Penance, and prepare a fit sanctuary in our hearts for the. recep- 
tion of our Saviour in the blessed Eucharist to-morrow morning. 
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XXII. EASTER 
BY DOM BERNARD HAYES, 0.S.B. 


SYNOPSIS.—I. Introduction-—-The Resurrection, the true spring-time. 

II. Easter is the feast of the Resurrection. (1) It was heralded 
by prophets and by Christ. (2) It was witnessed to by the Apostles. 
(3) It is perpetually commemorated and preached to us by the Church 
in the liturgical feast of Easter. 

III. The feast of the Resurrection—Easter. (1) The origin of the 
feast, a continuation of the Jewish Pasch. (2) The significance of the 
feast shown from: (a) Its type; (b) its liturgy. 

IV. Peroration. 


I. “Easter,” my dear brethren, means the Feast of April, the 
spring month, for, as St. Bede tells us, the old English Saxons used 
to call this month Easter, after one of their goddesses. And on 
this Easter day Jesus Christ our Lord and Redeemer rose from the 
tomb, a glorious Victor over sin and death. Is it not fitting, my 
dear brethren, that this glorious festival, which fills our souls with 
a new life of hope, always falls in the season of spring, which so 
beautifully symbolizes its mysteries? For winter came into the 
beautiful land of the souls of men. Darkness fell on their minds; 
the cold of unbelief froze the well-springs of their hearts; the wild 
storms of revolt swept away the barriers of restraint, and vice and 
every abomination as hungry wolves wandered unchecked, devouring 
the benighted travelers. As in the winter the sap of the trees sinks 
to the roots through every pore, and all the beautiful foliage withers 
and dies, so all the fair virtues planted and cared for by God died in 
men’s hearts. Then came the promise of the Redeemer, and as the 
message of spring awakes the dead seeds within the earth, so the 
virtues sprang anew to life in the souls of men. Yes, my breth- 
ren, when Jesus rose from the dead victorious over sin and death, 
winter fled from those souls who shared in His Resurrection; 
the long darkness passed, hard hearts melted, storms of passion 
were stilled, and the souls of men, warmed by the Sun of the Resur- 
rection, blossomed into a new life. Welcome to this spring-time of 
God! The spring-time of nature, beautiful as it is beyond descrip- 
tion, is but a faint and unworthy copy of that true spring-time of the 
supernatural world brought to men by the triumph of Jesus Christ. 
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O, precious human souls! Listen to the words of your heavenly 
Spouse: “Behold, thy beloved speaketh to thee: ‘Arise, make haste, 
my love, my dove, my beautiful one, and come. For winter is now 
past, the rain is over and gone. The flowers have appeared, 
the voice of the turtle is heard in our land . . . and the vines 
in flower yield their sweet smell. Arise, my love, my beautiful one, 
and come’ ” (Canticles ii, 19-21). 

II. (1) As there are premonitions of the coming spring, so there 
were heralds of the future Resurrection during the long winter of 
God’s displeasure. The holy King David, the inspired Psalmist of 
Israel, sings of Christ’s future victory and triumph over death: 
“The Lord is the portion of my inheritance and of my cup: it is 
Thou that wilt restore my inheritance unto me. . . . Therefore 
my heart hath been glad, and my tongue hath rejoiced: moreover, 
my flesh also shall rest in hope. Because Thou wilt not leave my 
soul in hell; nor wilt Thou give Thy Holy One to see corruption” 
(Ps. xv). Isaias, the great prophet of the Messias, foretells that He 
“shall cast down death forever: and the Lord shall wipe away tears 
from every face” (Isa. xxiv, 8). And God gave a clear promise to 
His people by the prophet Osee: “I will deliver them out of the hand 
of death. I will redeem them from death. O, Death! I will be thy 
death, O, Hell! I will be thy bite” (Osee xiii, 14). And yet, again, 
in the Prophet Sophonias: “ “Wherefore expect Me,’ saith the Lord, 
in the day of My Resurrection that is to come’ ” (Sophonias iii, 8). 
And not only were the Prophets the heralds of the spring to come, 
for our divine Redeemer Himself foretold His Resurrection. You 
will remember, my brethren, that occasion when Jesus foretold His 
coming Passion to His Apostles and St. Peter “rebuked” Him for 
this word. The Gospel tells us “that from this time Jesus began to 
shew His disciples, that He must go to Jerusalem and suffer many 
things . . . and be put to death, and the third day rise again” 
(Matt. xvi, 21). Again, after His Transfiguration, Jesus descended 
the mountain with His disciples, and He charged them, saying: “Tell 
the vision to no man till the Son of Man be risen from the dead” 
(Matt. xvii, 9). And on that sad journey to Olivet after the Last 
Supper, Jesus said to the Apostles: “All you shall be scandalized in 
Me this night. . . . But after I shall be risen again, I will go 
before you into Galilee” (Matt. xxvi, 31, 32). And you will 
remember, too, my brethren, that after Christ’s death the chief priests 
came to Pilate, saying: “Sir, we have remembered that this seducer 
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said, while He was yet alive, ‘After three days I will rise again.’ 
Command, therefore, the sepulchre to be guarded until the third 
day: lest, perhaps, His disciples come and steal Him away, and say 
to the people: ‘He is risen from the dead’; and the last error shall 
be worse than the first” (Matt. xxvii, 63-64). 

(2) And Jesus did rise from the tomb as had been foretold. The 
glad news had to be announced to all men still in the shadow of the 
darkness of death. And so His followers became the witnesses of 
it to a wondering world. In the first shock of that dread tragedy 
when the Shepherd was slain and the sheep scattered, they seemed to 
have lost their faith in Jesus. They had seen Him dead upon the 
Cross; the jeer, “Himself He cannot save,” had found no answer in 
their troubled hearts, and the tomb in the garden held all their former 
hopes of Him “who should have redeemed Israel.” Their minds were 
too stunned to recall the words of prophecy and the promises of 
their Master. But their faith was not dead; it lay stunned for a time 
only, to wake to a new and stronger life. When the great event 
came to pass and Jesus stood in their midst greeting them as of 
yore with His “Peace be to you,” first a dull wonder came upon 
them as comes to those who are awakened from sleep by something 
unexpected and startling; then terror, as if they saw a spirit; and 
then, as wonder and terror were changed to conviction, a thrill of 
joy and exultation, and renewed faith which never ceased to vibrate 
till their hearts were stilled by death. Their faith had passed into 
knowledge. He was the Messias, for He had risen from the dead. 
They went forth to proclaim the great news to the world. When 
the Holy Ghost had come upon the Apostles St. Peter stood 
forth boldly and preached, “Jesus of Nazareth . . . whom God 
had raised up, having loosed the sorrows of hell, as it was impossible 
that He should be holden by it” (Acts ii, 24). St. Paul hails Christ 
as the “first fruits of them that sleep,” and tells the Corinthians: “If 
Christ be not risen again, your faith is vain; for you are yet in your 
sins. Then, they also who are fallen asleep in Christ are perished. 
If, in this life only, we have hope in Christ, we are of all men the 
most miserable” (I. Cor. xv, 16 et seq.). We, my brethren, have 
not the advantage of those who “had seen and touched and handled 
the Word of Life.” The remembrance of the Resurrection was 
the stimulus and consolation of their lives. It filled them with 
heroism, enabling them to face all labors, sufferings, and death itself. 
It explained the mystery of suffering, and they preached “Christ 
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crucified, unto the Jews a stumbling-block and unto the Gentiles 
foolishness”: for the Resurrection had taught them that the “foolish- 
ness of God is wiser than men, and the weakness of God is stronger 
than men” (I. Cor. i, 23, 25). Do not we need the same help, my 
brethren? Does not our faith become dulled by the sadness of life 
and the seeming failure of Jesus Christ? Is it not hard to be filled 
with that joyous conviction which inspires with great generosity and 
overcomes all difficulties? Surely, my brethren, the remembrance of 
Christ’s Resurrection and therefore of our own certain victory over 
sin and death, if we are disciples of Christ, is the thought above all 
others we should remember. This was the message of consolation 
carried by the Apostles to the sad and ruined world, to raise it up to 
renewed life and joy. 

(3) It is this message which the Church has never ceased to 
preach. She has made it the very center of her wonderful liturgical 
life, and all her feasts and rites revolve around it, for it is by means 
of her festival of Easter that she each year recalls this great fact of 
the Resurrection. 

II. I wish to show you, my dear brethren, how this feast origin- 
ated, and then show you its significance from the liturgy which has 
grown up about it. For in this way does the Church continually 
preach the Resurrection of Christ and lift up the hearts of those who 
will listen to her. 

(1) Origin of Feast.—There can be no doubt, my dear brethren, 
that the feast of Easter is the oldest feast of the Christian Church— 
in fact, it is as old as Christianity, and is the connecting link between 
the Old and the New Testaments. The Jewish festival of the Pasch 
continued to be kept by the Christians, but with a new signification. 
The Apostles, wishing to break with the Jewish Synagogue, decreed 
that Sunday, the first day of the week, the day on which our Lord 
rose from the tomb, should be the holy day—the Lord’s day. Now, 
the feast of the Jewish Passover was kept on the fourteenth day of 
the March moon, which fell by turns on each day of the week. The 
Apostles, therefore, forbade the Christian Pasch to be celebrated on 
this day even should it be a Sunday, and ordered that it should 
everywhere be kept on the Sunday following. Ecclesiastical history 
in the early centuries resounds with disputes about the uniform 
celebration of the Easter festival. Thus we read of Pope St. Victor 
(188 A. D.) threatening the Eastern churches with excommunica- 
tion if they do not conform to the Roman custom in this matter; the 
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Council of Nicea (325 A. D.) decreed that all must conform and 
keep the feast on the Sunday following the fourteenth day of the 
March moon. In England, St. Bede tells us, that the British Chris- 
tians and the Roman missionaries were kept apart in great measure 
by their differences concerning the time of celebrating Easter. What 
does all this show us, my brethren, except that the annual celebration 
of our Lord’s Resurrection has been, by the Apostles themselves 
and by the Church, considered of the greatest importance for the 
spiritual welfare of the faithful? 

2. (a) The Type.—But the connection between the Jewish 
festival of the Pasch and the Christian was also ideal. The feast of 
Easter gains a stronger significance from its connection with the 
feast of the Passover, which was its type and which it fulfilled. The 
Jewish feast of the Pasch was kept in memory of the miraculous 
deliverance of the chosen people from the bondage of Egypt. You 
will remember, my brethren, how God sent His destroying Angel to 
kill all the first-born in the land of Egypt; how that the Jews were 
commanded to mark their door-posts with the blood of the Paschal 
lamb which had been slain on the evening before; and how the 
Angel of death passed them by without touching their first-born. 
Was not this type fulfilled, my brethren, when “Christ, our Pasch, 
was sacrificed?” (I. Cor. v, 7). As the Jews killed the Paschal 
Lamb and afterwards tore it to pieces and ate it, and then found 
safety from death in its blood, so did His people kill Jesus, the Lamb 
of God, only to find that His Precious Blood won victory over 
death. 

(b) The Liturgy—We must next see, my brethren, how the 
liturgy of the Church eloquently preaches to men the lessons of the 
Resurrection, filling them with joyous conviction of Christ’s victory 
over sin and death, and with the sure hope of their own victory over 
these enemies if they remain loyal to their Redeemer. 

The long years before the coming of the Messias during which 
men’s eyes looked anxiously for a Deliverer, are set forth by the 
Church in her penitential seasons of Advent and Lent. The drama 
_ of Redemption is strikingly represented in the liturgy of Holy Week. 
Those who follow the significant rites and inspired words by which 
the tragedy of Christ’s death is commemorated during this week, 
are brought to Calvary and stand with broken hearts at the tomb of 
the dead Christ. To such souls the liturgy of Easter is in truth 
a resurrection. The great festival really commences in the liturgy 
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of Holy Saturday. In early times the Mass of this day was 
celebrated in the night preceding Easter Sunday, and for a thousand 
years it was not customary to offer the Holy Sacrifice on Saturday, 
during which the lifeless Body of Jesus lay in the tomb. By degrees 
the night Mass began to be anticipated, and was always considered 
to be in honor of the Resurrection; for the joy of the faithful who 
knew of Christ’s triumph could no longer be restrained. 

On holy Saturday, by descriptive rites and beautiful words we are 
prepared to enter upon the glorious season of Easter. On Easter 
morning and during the whole of Paschal time, my brethren, the 
Vidi aquam is sung before the High Mass instead of the customary 
Asperges; for this is a time fruitful in graces, and the Church uses 
the words of the prophet Ezechiel to rouse us to appreciation and 
gratitude. “I saw water flowing from the right side of the temple, 
Alleluia; and all to whom that water came were saved, Alleluia.” 
“Praise the Lord, because He is good: because His mercy endureth 
forever.” What wonderful graces of Redemption flow from the 
Church of God for the healing of those who will partake of them! 
With gratitude should we recall at this time these graces which have 
done so much for us—the graces of baptism, by which we were 
freed from original sin, the grace of penance by which we have been 
restored to God’s favor. True, indeed, are those beautiful words of 
the first Psalm: “The just man is planted by the rivers of water: he 
brings forth fruit in due season; his leaf withers not; and whatever 
ne does, God makes to prosper.” In the Introit of the Mass our 
Risen Saviour cries out to us: “I have risen and am as yet with you. 
Thou hast stretched forth thy hand to Me: thy knowledge is become 
wonderful!” The lessons, joys and events of this happy day are set 
forth for us in the words of the Mass. There St. Paul exhorts us to 
purge out the old leaven of malice and wickedness and to feast with 
the unleavened bread of sincerity and truth, for Christ, our Pasch, 
is sacrificed. The unleavened bread, commanded to be used by the 
Jews when they eat the Paschal lamb, was meant to teach them 
to abandon the Jeaven of their “malice and wickedness.” Now that 
our Pasch is sacrificed, my brethren, may we during our lives ever 
feed our souls with the unleavened bread of sincerity and truth! 
In the gradual we hear the glad tidings: “This is the day which the 
Lord hath made; let us be glad and rejoice therein.” There follows 
a most beautiful sequence, the Victimae paschali, in which the 
victory of the Lamb is recorded and Mary Magdalen tells us what 
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she has seen at the sepulchre, and it ends up with a triumphant 
declaration of faith: “We know that Christ hath truly risen from 
the dead. Do Thou, O Conqueror and King! have mercy upon 
us!” The Gospel is the account of the Resurrection given by St. 
Mark. Perhaps, my brethren, these examples from the Liturgy of 
Easter, scant as they are, will show you how the Church of God 
preaches to this world of sin and death the great truth of the 
Resurrection. Is there any truth we need more in our own lives 
of temptation and sadness, during which the curse of death seems 
to be upon all we strive after and hope for? What encouraging 
lessons, what joy of heart, my brethren, may we not gain by 
listening to the voice of the Church, following her guidance and 
studying that wonderful setting forth of the life, death, and Resur- 
rection of Jesus Christ in the liturgy? By following it we live 
the life of the Church; we gain the true Christian feeling for the 
Incarnation, and we are brought into close touch with Jesus Him- 
self. During Paschal time, 7. e., from Easter to the end of Pentecost, 
we are kept with the Apostles. We are present when Jesus visits 
them during the forty days which He spent on earth before His 
ascension. We spend those ten days of preparation for Pentecost 
with Mary and the Apostles, and with them receive the crowning 
grace of the Incarnation, the Spirit whom Jesus sent to be our 
comforter. 

May this great feast of our Lord’s Resurrection be to all of us 
the “spring-time” of our souls!’ May a new life and energy awake 
within us! May the sun of His grace soften the frost which 
hardens the soil of our hearts and make to blossom forth the virtues 
of Christ! In one way only will this come to pass. St. Paul tells 
us: “For we are buried together with Him by baptism unto death: 
that, as Christ is risen from the dead by the glory of the Father, 
so we also may walk in newness of life. For, if we have been 
planted together in the likeness of His death, we shall be also in the 
likeness of His resurrection” (Rom. vi, 4, 5). 

Let us, then, my brethren, one and all be roused from sin and 
tepidity to this “newness of life.” The glory of the future resur- 
rection of our souls and our bodies shines about us, at this time, 
to encourage us to go through the days of our passion. We all 
have our cross to carry through life; we must all die to ourselves and 
to our passions. When the cross presses heavily, let us recall the 
glory of the Resurrection Day and gain new hope and patience from 
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the sure faith, so persistently taught by Jesus Christ, His Apostles 
and His Church, that we, who suffer with Christ and descend to the 
tomb with Him, shall rise in glory to share the joys of those who, 
“having been planted in the likeness of His death, are also in the 
likeness of His resurrection.” 





LENTEN SERMONS 
ETERNITY 


A Lenten Course in Seven Discourses, Including a 
Sermon for Good Friday 


BY REV. CELESTINE, 0.M. CAP, 
IV. PENANCE AND ETERNITY 


“For I am ready for scourges.”—Ps. xxxvii, 18. 


The holy season of Lent is a time of penance. Holy Church calls 
upon us to “do penance, for the Kingdom of Heaven is at hand” 
(Matt. iii, 2). Many people become frightened when they hear 
the word penance. It is true the proper penance must be rigorous, 
enduring, and earnest; it should be an expiation for our sins and 
tend to reconcile us to the divine Justice. A half-hearted penance, 
one that does not crucify the flesh, nor humble the spirit, avails 
naught. A real, sincere, strict penance is required of us; neverthe- 
less, we need not be afraid of it; for the more severe the penance, 
the sweeter and more efficacious it will be. Though it may chasten 
the spirit, crucify the flesh, oppose worldly desires, enforce self- 
renunciation and denial, yet only such penance is capable of 
rendering the converted sinner happy, because it restores rest and 
peace to the conscience, fills the soul with the joy of the Holy 
Spirit, and will protect us from the Judgment to come. Mary 
Magdalen experienced this consoling fruit of penance. While yet a 
sinner, continual warfare raged in her soul. She was tormented by 
her passions and consumed with remorse of conscience. But 
heavenly peace and holy joy flooded her soul when she trod the path 
of rigorous penance. As a penitent she lies humble and contrite at 
the feet of the divine Saviour. Her heart melted with sorrow and 
joy when she heard the consoling words from the Lord’s lips: “Thy 
sins are forgiven thee; go in peace” (Luke vii, 48, 50). This 
Divine peace, in which the penitent is made to participate, this peace, 
which, according to the words of the holy Apostle, surpasses all 
understanding, this peace sweeter than all the pleasures of 
this world, this peace which the world hath not, and cannot give, 
it alone should suffice to induce the sinner te penance. Because 
many persons shrink from doing penance, let us to-day consider it 
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in the light of eternity and we shall learn: (1) How foolish he is 
who will not do penance in this life. (2) How the impenitent are 
warned of their folly by the testimony of the blessed and of the 
damned. 

. I. (a) Reading the lives of the saints, we are amazed at the 
severe acts of penance which they took upon themselves. Many 
passed their nights in vigils and prayers, allowing themselves little 
rest on a hard bed or even on the floor. They fasted, living only 
on bread and water. They endured heat and cold, denied them- 
selves every convenience, and scourged their bodies most severely. 
Not content with crucifying their flesh, they humbled their spirit, 
accepting insults, ridicule and contempt with equanimity, even with 
joy. They sought humiliation and abasement. They considered 
it a joy to suffer ignominy for the sake of Jesus. Penitential 
exercises, such as these, appear to the average man unbearable. 
But they are not unbearable when considered in the light of eternity. 
Most rigid penances seemed easy to the Saints in comparison with 
eternal joy on the one hand, and eternal torments on the other. 
They were convinced that man must merit heaven by suffering. In 
order to dwell eternally with Jesus in heaven, they would suffer 
with Him in life, mindful of the words of the Apostle: “If we be 
dead with Him, we shall live also with Him; if we suffer, we shall 
also reign with Him” (II. Tim. ii, 11, 12). For this reason they 
proved themselves as servants of God, in patience, in adversity, in 
distress, in prison, in labor, in fastings. With long suffering, with 
sweetness in charity unfeigned, that bore with those who despised, 
hated, and persecuted them. Rejoicing they served the Lord, 
through honor and dishonor, through infamy and good name. “In 
the eyes of the world they had a troubled life, and yet they were even 
joyful” (II. Cor. vi). Why? Because penance was sweet and easy 
to them in the thought of eternity. Always bearing about in their 
bodies their crucified Saviour, in the blessed hope that one day the 
“life also of Jesus might be made manifest in their bodies” (II. 
Cor. iv, Io). 

They wanted to die with Jesus in order to live with Him in ever- 
lasting glory. They said with the Apostle: “Our present tribula- 
tion, which is momentary and light, worketh for us above measure 
exceedingly an eternal weight of glory” (II. Cor. iv, 17). They 
were convinced “that the sufferings of this present time are not 
worthy to be compared with the glory to come which shall be 
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revealed to us” (Rom. viii, 18). They rejoiced in ignominy and 
contempt, for faith told them: “Think not strange the burning heat 
which is to try you, as if some new thing happened to you, but 
rejoice, being partakers of the sufferings of Christ, that when His 
glory shall be revealed you may also be glad with exceeding joy. 
For if you be reproached for the name of Christ you shall be happy: 
for that which is of the honor, glory and power of God, and that 
which is his spirit, resteth upon you” (I. Pet. iv, 12-14), namely, 
when you suffer and do penance in the Spirit of Jesus Christ, the 
Holy Spirit will be within you, which is the pledge of our eternal 
honor and glory. 

See, dear brethren, how the Saints did penance because they 
reflected on eternal happiness. Among them were those who walked 
in innocence, who never grievously offended God, like St. Aloysius. 

What, then, must be required of those who grievously sin? For 
them penance is absolutely necessary. You must crucify your flesh, 
and humble your spirit, you who have sinned, if you would be 
saved. How am I to do penance, you say? Must I watch and 
pray whole nights? Must I live on bread and water? Calm your- 
self, my friend. God demands no extraordinary penitential exercises. 
Do penance by faithfully and conscientiously performing the duties 
of holy religion, even at some inconvenience and effort. Recite your 
morning and night prayers, say grace at meals, attend holy Mass 
on Sundays and Holy days of obligation, and on other days if you 
can, observe the fast days. If you do this, you make acts of self- 
denial; you are performing penitential works. On days of absti- 
nence refrain from eating flesh meat. By fasting and abstinence you 
will chastise your flesh. Avoid excess in eating and drinking, 
though your desires may incite you to intemperance. Thus you 
will practise mortification and renunciation. Avoid dangerous 
pleasures, such as excite concupiscence and are an occasion for sin. 
It may cost’ you some effort, but you will be practising self-denial and 
sacrifice and do penance. Bear with patience all suffering and 
adversity which the good God may send you. This will be penance 
of great merit. Accept your crosses in the spirit of penance; those 
crosses which your station and position in life may impose upon 
you. You see how manifold your opportunities are to crucify your 
flesh and to humble your spirit. If offended by another, humble 
your spirit and forgive. Forgiveness is penance, because it means 
a combat against your pride. If ridiculed because you fulfil your 
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duties as a Christian, bear the contempt for the love of the Cruci- 
fied who also was ridiculed. Such penance will wipe out a multitude 
of sins. There are a thousand opportunities of doing penance and 
of faithfully observing the will of God. 

In this holy season of Lent there is required a special penance and 
humiliation, namely, the confession of your sins. Dear brethren, 
God requires of you nothing excessively difficult or impossible. 
But what He does require is necessary in order to participate in 
His eternal and superabundant glory. What folly, therefore, to 
fear this small penance, and to lose in consequence the “inheritance 
incorruptible, undefiled, reserved in heaven” for those who do 
penance. 

(b) Should the promise of eternal glory not be sufficiently 
powerful to move you to penance, then let the threat of eternal 
torment do it. Penance must be done, whether in this life or in 
the next. O, folly of the sinner, who lives unrepentant, dies unre- 
pentant, to do penance eternally, when penance will no longer avail 
him! The sinner has many idle excuses for preserving in frivolity 
and indifference. The demands of the law of God and the Church 
appear too severe to him. He gives ear to his sensual nature, that 
advises him, “Let thy heart be in that which is good, walk in the 
ways ‘of thy heart, and in the sight of thy eyes” (Eccl. 11,9. This 
siren song of sensuality charms him to such an extent that he 
considers it impossible to practise renunciation, self-denial, and 
. penance. Poor man! If a small temporal penance appears so 
unbearable to you, how will you be able to bear eternal hell fire? 
The story is related of a delicate young man who entered a religious 
order of severe rule. A friend tried to make him leave the order, 
suggesting that on account of his feeble health the youth would 
hardly be able to stand the severe penitential practise. But the 
youth answered, “If I am to consider my comfort and avoid the 
practises of penance in this short term of life, how could I bear 
to be tortured forever in hell fire. I prefer a brief temporal penance 
in order to escape an eternal one.” Dear brethren, so should you 
speak to your sensual nature, when it would deter you from the 
exercise of reasonable penance. Say to yourself: I find it hard to 
bear the burn of hot wax from a candle, alas, how would I endure 
hell fire! Say to yourself: If I can not now endure humiliation and 
contempt, what would become of me if the devil and the damned in 
hell would ridicule and mock me for all eternity! 
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O, folly of the sinner, who in this life will not do penance, so as 
to escape eternal penance. Even an eternal headache would be 
unbearable, and yet if the damned were given their choice between 
a fiery ordeal for a thousand years, or a headache for all eternity, 
they would prefer the fiery ordeal; they would prefer the hope of a 
final relief to the despair of eternal suffering. Now, then, if even 
a headache lasting eternally appears unbearable to us, how can we 
calmly think of hell fire? It is really inconceivable how anybody 
could, with this thought in mind, expose himself to such danger by 
committing, or remaining, in mortal sin. 

Once there came to a saint, so it is related, a great sinner, who 
had never thought of amendment and penance. The saint had com- 
passion on this man’s state of soul and promised that he would 
perform some penitential works for him, provided his visitor 
would undertake, in return for this favor, to remain lying upon 
one side in his bed the whole of the following night. “If that is 
all you wish me to do,” said the sinner, laughingly, “that will be 
easy.” That night, remembering his promise, he determined 
to do as the saint had requested. After less than half an hour he 
felt a strong inclination to change his position. But he resisted, 
as he desired to keep his promise. Soon it became quite un- 
bearable to remain longer in this position. It seemed to him that 
in his whole life he had never been so uncomfortable. Still he 
remained in his position, until at last he could stand the torture no 
longer, and he thought, If I cannot bear to lie in an uncomfortable 
position for a short while, what, if I had to bear the fire of hell 
for all eternity? 

My dear brethren, recall to mind the punishment that awaits the 
sinner in the hereafter, and assuredly you will not persevere in 
grievous sin; you will not delay your contrition and penance; you 
will cheerfully and in the spirit of penance accept the crosses which 
the good God may send you; you will be reminded that all the 
sufferings of this time are trifling compared with the eternal punish- 
ment of hell. 

II. (a) The sinner who considers penance in the light of 
eternity should exclaim with the Psalmist: “I am ready for 
scourging.” I will gladly do penance in this world, if only I 
may be spared in eternity! How foolish I have been to have so 
long delayed repentance and amendment! To what awful peril 
have I exposed myself! Certainly it is the height of folly to post- 








ce ape 


i 
i 








386 THE HOMILETIC MONTHLY 


pone one’s repentance, and then be obliged to repent for all 
eternity. 

If all these considerations are not sufficient to convince the sinner, 
let him listen to the testimony of the blessed and the damned who 
testify from their own experience. Come with me, dear brethren, 
to the gate of the heavenly Jerusalem! Behold there the army of 
holy patriarchs and prophets. See the choir of the holy apostles, 
the glorious army of the martyrs, of holy confessors and virgins. 
“The Lord has wiped the tears from their eyes. And death shall 
be no more; nor morning; nor crying, nor sorrow shall be any 
more” (Apoc. xxi, 4). Ask these blessed souls about the sufferings 
which they endured in this world; ask them concerning the martyr- 
dom they underwent, the rigorous works of penance they practised! 
What will they answer? Their answer will be that which the divine 
Saviour gave to the Disciples on the road to Emmaus. These 
Disciples were discussing the bitter passion and death of their 
Lord and Master. “And while they talked together of all 
these things which had happened, it came to pass that Jesus him- 
self drew near and went with them. But their eyes were held 
that they should not know him. And he said to them: ‘What are 
these discourses that you hold one with another as you walk? 
And the one whose name was Cleophas, answering, said to him: 
‘Art thou alone a stranger in Jerusalem, and hast thou not known 
the things that have been done there in these days?’ The Saviour 
—answered: ‘What things?’ ‘What has happened? ” (Luke xxiv, 
14). A remarkable question from the lips of the Lord! Dost thou, 
Oh Lord, no longer remember that they sentenced Thee to the cruel 
death of the Cross? Have the scourges, the crown of thorns, the 
toilsome road of the Cross vanished from Thy memory? And the 
three hours of agony upon the Cross? Hast Thou forgotten Thy 
death amid the mockery of Thy enemies? How canst Thou then ask: 
“ “What has happened?’” And yet, dear brethren, this question was 
not put in vain, for from the lips of the eternal Wisdom proceed no 
useless words. In this question is concealed a profound mystery. 
Christ, the Lord, wanted to make known by this question that what- 
ever He had endured appeared now as quite insignificant ; that since 
the Resurrection His sufferings seemed small in comparison with His 
glory. For this reason He inquired: “What has happened?” as if 
He thought no longer of the terrible torture He has suffered. 

So, too, will the blessed ask, dear brethren, if you inquire about 
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their sufferings, their penitential works, their martyrdoms, endured 
on this earth. What sufferings? What pains? What persecutions? 
They say, “We think no more about them in the inexpressible happi- 
ness that we enjoy. Of what mortification and penances are you 
speaking? We think no more about them. They were not to be 
compared to the glory and splendor which we now enjoy. The 
suffering lasted but a moment, but the joy lasts eternally.” O, 
folly of the sinner, who disdains to do a small penance for a short 
time, and thereby loses heaven for all eternity. 

(b) I shall lead you now, dear brethren, from the gates of the 
heavenly Jerusalem to the gates of hell. Enter in spirit into that 
awful prison, into that exterior darkness where the worm never 
dies and the fire is not quenched. There you see persons of every 
walk in life, amongst them many who had received the gift of 
faith, but the words of the Psalmist have been verified in them: 
“They are all gone aside; they are become unprofitable together” 
(Ps. xiii, 3). Gone aside from the path of virtue, turned from the 
narrow way that led to eternal life. They have become unprofitable 
as the withered vine branch; therefore, they are cast into the fire 
that never ceases. There you find no consolation—no hope. Ask them 
about the comfort, the honors, the pleasures which they enjoyed 
upon earth. They will say: “What comforts, what pleasures?” 
The tortures they now endure have wiped out the memory of what- 
ever enjoyments they had on earth. They will say: “We pay dearly 
for our momentary pleasures. Here we are lying in the pool that 
seethes with fire and brimstone. Our torture is unspeakable, without 
hope, without alleviation, without consolation, without end!” They 
call out to the sinner: “Now you are making merry, you follow the 
inclinations of your heart and the desires of your eyes. You sin 
fearlessly. This is what we did when on earth, like you. And you 
will be doing the same as we are doing now, after you die.” There 
it stands, the damned soul, enveloped in fire, surrounded by demons, 
burned with pain, devoured by worms! How wretched it looks, 
how sad, how repelling! Ask this soul: “Why were you damned ?” 
“T was damned,” it answers, “because I scoffed at the priest, because 
I did not amend my life, because I would not forgive, because I 
would not make restitution of stolen property, because I was a slave 
to vice! I was damned because death overtook me in grievous 
sin, because I died impenitent!” “And how long have you been in 
hell?” “It seems to me over a hundred thousand years.” “And 
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how long have you to remain there?” And with a curse the damned 
soul shrieks: “For all eternity! Forever and ever!” 

Behold, O sinner, how recklessly you behave if you fail to do 
penance. Take counsel with yourself and ask: “Where am I in 
reality?’ You will be obliged to answer: “I stand between heaven 
and hell.” What is this life other than a narrow path, a straight 
road, upon which we pass to the shores of eternity. With what care 
and attention would you not tread if you were obliged to pass across 
an abyss on a board only a foot wide. Would you shut your eyes? 
That would not be possible. Why? Because you would be in 
terror of falling. How then can you be so careless and shut you eyes 
to the danger of falling into the abyss of hell? 

Choose now; it will be either torture with the damned eternally, 
or life with the saints in eternal joy. Choose now and choose at 
once! After death there is no longer any choice. Amen. 





V. ON THE THRESHOLD OF ETERNITY. 


“Remember thy Creator in the days of thy youth, before the time of 
affliction come . . . and the spirit return to God who gave it.”—Eccl. 
CxXX1, 7. 


There is a moment in the lives of all men that will decide forever 
their fate. This is the last conscious moment before death. O awful 
moment, that decides for us eternal happiness or unharpiness. How 
important that we should never lose sight of that all-important mo- 
ment upon which our eternity depends. Listen, therefore, dear 
brethren, and I shall try and picture vividly to you the grave mo- 
ment in which you will yield up your spirit ; that critical moment, the 
like of which does not again come in this life or after; that solemn 
moment which is the end of time and the beginning of eternity; 
that telling moment, the most important of our lives, in which will 
be pronounced the irrevocable sentence; that blissful moment for 
the just, that sinister moment for the unrepentant sinner. The de- 
cision rendered at that eventful moment will never be altered 
throughout eternity. For those who during life earnestly and fre- 
quently consider this moment, its terrors will be diminished. The 
contemplation of that moment, the threshold of eternity, will: 

1. Arouse us from indifference. 
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2. Liberate our hearts from the inordinate love of the things of 
this world. 

3. Incite us to a holy zeal in employing the time of our life for the 
good of our soul. 

I. (a) There are people who are not at all impressed by any 
thought or consideration of things eternal. But there is hardly any- 
one who is not impressed by the thought of this last moment on 
earth, that moment on which depends a happy or unhappy eternity. 
We know the parables of the Lord about the wise and foolish 
virgins (Matt. 25). They went forth to meet the bridegroom. 
The foolish virgins took their lamps, but carelessly forgot the oil. 
The wise virgins provided oil for their lamps. The wise virgins 
are a symbol of the zealous Christians who feed the light of faith 
with the oil of good works. The foolish virgins signify sinners, who, 
although they wish to be favored by the bridegroom, yet neglect the 
oil of good works. When the bridegroom was delayed, the virgins 
slept. At midnight a cry was made: “Behold the bridegroom 
cometh; go yet forth to meet him.” The bridegroom means the 
Judge coming for the particular judgment, at the moment of death. 
At the cry the wise and the foolish virgins arose. But the awakening 
availed not the foolish virgins, because they had no oil for their 
lamps. They are a likeness of the souls who appear before the di- 
vine tribunal without good works. The parable says: “At mid- 
night there was a cry made,” 7. ¢., at a time least expected the mo- 
ment of death will approach, and the coming of the Judge will 
be announced. Midnight is the moment when one day ends and a 
new day begins. So shall we, when cry of death is made, stand be- 
tween time and eternity. The time of our life has ended, eternity 
begins. O, that we may not awaken too late, and not in vain, like 
the foolish virgins who were not given time to fill their lamps. 
Listen, therefore, with attention to the cry of the Gospel, announc- 
ing the advent of the Judge at the end of your life. God grant that 
you may not delay to provide the oil, and that you may be ready 
when the Lord comes. “Rise thou that sleepest, and arise from the 
dead, and Christ will enlighten you” (Eph. v, 14). 

(b) Dear brethren, would the ticking of a clock awaken a sound 
sleeper? No; but when the moment arrives for which the alarm 
is set, then there is a noise that awakens those in deep sleep. The 
life of man may be likened to an alarm-clock. The time for 
awakening is set by God for a moment unknown to us. The tick- 
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ings of this clock are the numerous infirmities, sufferings, accidents 
that befall us. They are to remind you, dear Christians, that the 
time of your life is gradually running down. Yet, how few give heed 
to this! They have become accustomed to these events of life, 
They notice not that they are approaching death, having become so 
used to the tick of the clock that they no longer hear it. But the 
moment of awakening will come, the time of your death, when the 
life of your body, like the wheels of the clock, will have run down, 
when the soul must depart the body and go to its destination, pass 
into eternity. When this alarm of death calls, you will awaken. But 
wo to you, if you are then not equipped for the journey which you 
will undertake. Take care, therefore, to inquire what you may ex- 
pect when the clock of your life shall have run down. Prepare now 
for the call of the Lord in that last hour, awaken now from the 
sleep of tepidity and sin, anticipate the coming of the Judge. Re. 
member, dear brethren, that time will inevitably be there for you 
some day. The physician and the members of your family will note 
the approach of death, and they will advise you to prepare your soul. 
This will be a shocking surprise to those who expected that they 
had many years to live; terrible news for those who until then have 
led a life of indifference or of sin. Reflect, dear brethren, upon 
this situation! Quickly your strength fails, your breathing becomes 
difficult, your vision is obscured, hands and feet grow cold, cold 
sweat gathers upon the brow, the senses are dulled, and, finally, 
that awful moment arrives, that heart-rending moment, when the 
soul leaves the body, death has come. Who can bear to think of it? 
Who can remain indifferent at a deathbed scene! Yet there will 
come the time when you, my friend, will be prostrated upon your 
deathbed, and death, the fate of every man, will claim you. 

II. (a) Let us imagine, dear brethren, that at the last moment of 
this life we are placed upon a high rock from which we can see on 
the one side our lifetime, and upon the other, eternity. What will 
you think then of your temporal life? It will appear as nothing to 
you. Brief will appear its seventy or eighty years at that moment, 
as compared to eternity. What will remain of the years of your life? 
Nothing! But what of the existence that follows? Eternity without 
end, eternal glory, or eternal punishment. Can you venture then, 
on account of a life so insignificant, to put your eternal existence in 
danger ? 

(b) Let us suppose further that the evil spirit shows you from 
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the heights of this rock, as he showed the Saviour, the riches and 
treasures of this world. You have a great liking for these things. 
The evil one whispers to you: “All these will [ give thee if thou wilt 
forsake God and serve me.” Christ, the Lord, however, shows you, 
on the other side, the land of eternity with unending delights, or 
never-ending torments. Could you really for earthly gain put your 
eternity in danger and forfeit your salvation? Do not let the evil 
spirit impose upon you. What will you think of the vanity of this 
world when, at the last moment, your eyes will be opened, and you 
are about to cross the threshold of eternity. What will these things 
avail you in the hour of death? Can they protect you from the just 
wrath of the divine Judge. If, at that decisive moment, you are not 
in the state of sanctifying grace, all the wealth and wisdom of the 
wide world will not avail you! 

(c) How will the sensual pleasures of the world that once fasci- 
nated your heart, appear to you when your eye rests upon the land 
of eternity? You will be as a man who is awakened from a dream. 
The Psalmist says: ‘As the dream of them that awake, O Lord, so in 
thy city thou shalt bring their image to nothing” (Ps. ixxii, 20). 
Take note of the words: “As the dream of them that awaken, thou 
shalt bring their iriage to nothing.” The impression of a dream is 
deep upon the sleeper, but it vanishes when sleep is past. And so it 
will be with you, O sinner, at the last moment of your life, if you 
now give yourself to the vain dreams of sensuality. 

(d) Let us proceed to the labors and afflictions of this life, how 
will they appear when you are standing on the brink of eternity. 
How trivial, indeed, are they! If you carry your crosses for the 
love of God, you will justly wonder that the good God rewards so 
little suffering with eternal joy. But if in your life you have 
shunned the crosses of penance, your conscience will bitterly re- 
proach you, that to avoid a little suffering you have forfeited such 
great happiness. St. Peter of Alcantara, who had led a penitential 
life, appeared shortly after his death to another saint and said: “O 
blessed penance that has brought me to such glory.” The just for- 
get all the tribulations they had to undergo in this life when they 
contemplate the eternal happiness upon which they are entering. 
When Joseph was set free from the dungeon and became Viceroy of 
Egypt, he named the first son born to him Manasses and said: “God 
hath made me forget all my labors” (Gen. xli, 51). The word 
Manasses means, causing forgetfulness. O all you, who are 
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suffering and afflicted, bear your crosses with patience, and at the 
last moment of your life you will exclaim with Joseph: “The Lord 
hath made me forget all my labors.” 

(e¢) When Pope Leo XI was on his deathbed his confessor said 
to him: “Your holiness may be confident, for you have the keys of 
the kingdom of heaven in your hands,” to which the Pope answered: 
“It would be a greater consolation for me had I been charged with 
the keys of a monastery during my life.” When Philip III, King of 
Spain, a pious potentate, of whom it was said that throughout his 
life he never committed a grievous sin, was reminded at the hour of 
death of his royal honors, he said: “Rather would I have been a 
poor friar than a king.” If, therefore, even the highest honors are 
considered so little at the moment of death, what can be said of 
lesser ones? Only the consciousness of having loved and feared 
God, and nothing else, will inspire us with confidence and hope at 
the last moment. 

III. (a) Dear brethren, let this be a warning to us to despise 
the vanities of the world. The consideration of the last moment, 
upon which eternity depends, should incite us to a holy zeal in em- 
ploying well the time of our life. At that critical moment the time 
which Divine Mercy has given us to prepare will be concluded. 
Then will be finished the fruitful years of grace. In this life we 
are given the heavenly manna of Divine Mercy. But he who does 
not gather this bread during his life, who does not co-operate with 
the merciful grace of God to make his election sure, will have 
squandered his golden opportunities. He who now “sows in spirit,” 
who now leads a spiritual truly Christian life, will then reap eternal 
life. But he who now sows in the flesh, who is a slave to sin and 
vice, he will at that moment “reap destruction.” 

(b) In the Secret Revelation of St. John we read: “And I saw 
another mighty angel come down from heaven clothed with a cloud, 
and a rainbow upon his head; and his face was as the sun, and his 
feet as pillars of fire . . . and he set his right foot upon the 
sea, and his left foot upon the land, . . . he swore by him that 
liveth forever and ever, that time shall be no more” (Apoc. x, 1). 
The angel placed one foot upon the sea, and the other upon the 
earth, because the sea is an image of eternity, and earth the image 
of time. Between life and eternity, a picture of the moment of 
death ! 

What would you not give at the moment of death ‘oi even 
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one hour’s grace. But in vain, your time is up. And can you im- 
agine that you will be able to do at the moment of your death that 
which you will not do now? What can you do when your mind 
becomes obscure? What, when your senses forsake you, when your 
sight is extinguished, and your ear is closed to advice. What can 
you do when your will, so long enslaved to evil desires, has be- 
come incapable of forming even one good resolution. How diffi- 
cult it is to direct our thoughts to serious things even when a slight 
headache bothers us, and how can you expect to make a good confes- 
sion, of a life-long series of sins, when sick unto death? The 
Apostle advises: “Be wise, and redeem the time” (Eph. v, 16). 
Time ought to be as precious to us as a jewel purchased at an enor- 
mous price. “No earthly treasure,” says St. Alphonsus, “is of as 
much value as even a single moment of time.” When once death is 
at hand time can no longer be purchased at any price, 

Now, let me ask you, dear brethren, what have you done so far 
to prepare yourselves for that critical moment upon which your 
eternity depends? How have you spent your life? You know not 
when your time will expire. How can you afford to be careless? 
How can you go on living in sin? Where is your faith, your reason, 
your common sense, if you do not employ the term of your life in 
preparation for your death? Be wise in time, and live as if every 
day might be your last, as in truth it may be. Hate and avoid sin, 
especially mortal sin. And should you have the misfortune of sin- 
ning grievously, let nothing prevent you from going to Confession 
at the earliest opportunity. Let us take to heart the words of St. 
Peter to “make sure our election by good works,” for thus “an 
entrance shall be ministered to you abundantly into the everlasting 
kingdom of Our Lord and Saviour Jesus Christ” (Pet. i, 10, 11). 
Death makes no distinction between youth and old age. “Remem- 
ber thy Creator in the days of thy youth, before the time of afflic- 
tion come, before the pitcher be crushed at the fountain, before the 
dust return unto its earth, and the spirit return to God who gave 
it” (Eccl. xii). Amen. 
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VI. THE IMPENITENT SINNER ON THE THRESHOLD 
OF ETERNITY 


“The sorrows of death surrounded me, and the torrents of iniquity troubled 
me.”—Ps. xvii, 5. 


Once more we will direct our thoughts to that grave moment upon 
which our eternity depends. We have learned how the consideration 
of this important subject is well calculated to rouse us from the 
sleep of indifference. We have seen how this thought of death 
incites to the employment of the time of life for the good of our 
souls. It is for this very end that God gives man time in this world 
so that he may be well prepared to appear before the divine Majesty, 
adorned with merit and virtue. One of the first things we learned in 
the Catechism is that God made us to know Him, to love Him, and 
to serve Him in this world, and to be happy with Him forever in the 
next. “With him that feareth the Lord,” says the book of Wisdom, 
“it shall go well in the latter end, and in the day of his death he 

"shall be blessed” (Eccl. i, 13). But how will the sinner fare who 
never gave thought to eternity; to whom “the worship of God was 
an abomination” (Eccl. i, 32). What will he do at that last moment 
when he stands between time and eternity? What will all his worldly 
affairs and successes avail him, when he has failed to attend to his 
chief business, the salvation of his soul? What assistance will he 
derive from the sinful deeds in which he sought delectation? He 
will arrive at the threshold of eternity: 

1. In fear of the evil one, who drives him to despair. 

2. In fear of the multitude and gravity of his sins. 

3. In fear of divine Justice. 

4. In fear of damnation. 

Let us contemplate the fear of the sinner at his death, so as to 
obtain from this contemplation a wholesome fear of sin and of 
spiritual sloth. 

I. St. John records, in his Secret Revelation, that he heard a loud 
voice in heaven, saying: “Wo to the earth and to the sea, because 
the devil is come down unto you, having great wrath, knowing that 
he hath but a short time” (Rev. xii, 12). Sinners like to persuade 
themselves that they are safe from death, at least for a long time to 
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come. They avoid all thought of death. The devil, who during 
their lifetime exerted his flattery to tempt them, will now, in the hour 
of their death, come in great wrath to wage war upon them. Why 
is his wrath so great at this hour? He knows that only a short time 
remains to him to overpower the soul of that dying man. If he wins, 
the soul will be his for all eternity; if he looses, all his former 
work has been in vain. The shorter, therefore, the time, the greater 
his wrath and rage. It is probable, even, that the soul at that 
fateful moment is attacked not only by one, but by many evil spirits. 
When the people of Israel marched out of Egypt, Pharaoh 
assembled his entire army and pursued the people of God. Thus 
the devil calls upon all the powers of hell when the soul is leaving the 
body. The temptations will be stronger and more numerous. The 
evil spirit, who formerly, when the sinner was in good health, and 
presuming upon the mercy of God, promised him a long life in his 
career of sin, will now whisper to the dying man: “If even the just 
man is only with difficulzy saved, what can you hope for? There 
is no mercy for you! He who leads a bad life cannot die a good 
death!” And, while thus plunging the dying man into despair, the 
evil spirit will change about and inspire false hopes. “What are you 
afraid of ? You will not die in this illness! You will get 
better. Do not let them frighten you! There is plenty of time 
to confess your sins, to make restitution of unjustly gotten 
property!” Again, the devil resorts to other tactics. He will incite 
the poor sick man to impatience, to angér against God. “God is 
unjust towards you. Here you are in your best years upon a sick- 
bed, while others no better than you are healthy and well! You did 
not trouble about God all your life, and He will not bother with you 
now! Be consistent and show that you are not a coward! Only 
weaklings want a priest at their deathbed!” So will the devil 
torment the sick man or woman. It happens not infrequently that 
at the hour of death an old passion, a deep-rooted sinful habit, 
a malignant hatred towards our neighbor, or an impure inclination, 
makes a last powerful attack and puts the soul in extreme peril. 
Doubts about faith are not infrequent, especially when the mind has 
been poisoned by the reading of bad books, or through association 
with scoffers. The devil will suggest: “Be ashamed of your fear! 
Why trouble now about matters in which you never really believed! 
There is no God, no Judgment, no heaven, no hell, no immortality !” 
Alas, how will the poor soul be able to withstand this onslaught, 
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not having prepared itself for it during life, having, on the contrary, 
consented to every suggestion of the devil? How can it now offer 
resistance, when all its powers are enfeebled through pains and 
illness? Fearful is the power in which the evil spirit holds the 
sinner in the hour of death. During life he has made easy the path 
of sin. On the deathbed, on the threshold of eternity, however, the 
devil will paint your sins in the blackest and most horrible tints 
and cause you such anxiety that you will not know where to turn, 
Therefore, dear brethren, accustom yourself now to resist temptation. 
Practice now putting satan to flight, and, assisted by Divine Grace, 
you will be able to resist his assaults in the hour of death. But 
“wo unto the earth and to the sea,” wo to the sinner who meets 
this struggle unprepared for it! All his life he has allowed the devil 
to be victorious over him, and little chance he has on his deathbed 
to conquer a life-long habit. 

2. In that solemn moment on which eternity depends, the person 
who has led a sinful life will not only be worried by evil spirits, 
but his conscience will present the misdeeds of his past life to his 
gaze in their true character. While in good health he imagines 
himself far removed from the divine tribunal; he thinks lightly of 
his sins; he likes to consider them human weaknesses. Impure 
thoughts and acts, immodest conversations, seem harmless to him; 
revenge is to him a matter required by honor. If I forgive this 
insult, he reasons, I shall be ridiculed by my friends. Gross 
intemperance in drink is, in his eyes, just hilarity and good fellow- 
ship. Frivolous love affairs are the fashion! Yet, how different 
will these things appear to him in view of death and eternity. Then, 
for the first time, shall he see what sin is. Now, offenders may 
smile when their attention is drawn to the gravity of their sins. 
But wo unto them that drag such incumbrances with them to the 
threshold of eternity. Then their laughter will be transformed into 
wailing. Terror will possess their souls when they realize that no 
time is left to undo the harm. 

Holy Scripture says of Esau: “He went his way making little 
account of having sold his first birthright” (Gen. xxv, 34). But 
when he discovered that the blessing of Isaac had been bestowed 
upon his brother Jacob, he realized his loss, and he roared out with 
a great cry (Gen. xxvii, 34). Why had he thought so little of his 
privilege when he struck the bargain? Because concupiscence and 
sensuality had dazzled his reason. Now his deprivation opened his 
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eyes, when all his cries no longer availed him. Little is thought by 
some persons of slandering their fellow men. Others seek out the 
near occasion of sin and think nothing of the wrong they do. Others 
enter the confessional without proper intention and preparation, make 
a perfunctory confession without contrition and without good reso- 
lutions; they are not in earnest about forgiving their enemies, nor 
are they resolved to fight that grievously sinful habit, to avoid the 
near occasion. They leave the confessional much relieved, not, 
mind you, because they consider themselves free from guilt, but 
relieved because they are over with it for another year. Alas, 
the hour will come when their eyes will be opened like Esau’s, when 
they will cry out, but in vain, for their last privilege. St. Bona- 
venture says: “So long as the ox stands still, he notices not that he 
has a rope around his neck and that he is tied, but when he tries 
to break away he discovers it.” And so the sinner notices not the 
shackles of sin as long as he remains in sin, but he will notice them 
when he tries to escape from his evil ways. Many are the shocking 
discoveries the sinful man will make in his last moment, which now 
he refuses to make. Many sins, now condoned, will then cut deeply 
into his soul! 

3. How the unrepentant must tremble at the thought of Divine 
Justice! Dear brethren, let us work out our salvation now with 
fear and trembling, so that we may be spared all solicitude at the 
instant of death. It is related of a pious prince, who seriously con- 
sidered the thought of death, that he became grave of mind 
and avoided all participation in noisy festivities. One day a 
courtier asked him, “Why is your Highness so disinclined to share 
our amusements?” Instead of answering, the prince caused an old 
unsafe chair to be brought, and placed at some height above the 
floor. A fire was then kindled under the chair, and over it was 
suspended a sword hung by a thread. The prince invited the 
courtier to be seated on the chair and said: “Now rest here peace- 
fully and contented until I shall return.” ‘How can I,” exclaimed 
the youth, “when I am placed in such danger.” “Now then, under- 
stand,” returned the prince, “why my mind is serious. How can I 
be content to pursue vain amusements when at any moment the 
support of my life may break. I fear the ever-burning fire of hell 
below, and above the menacing sword of Justice. How can I be 
frivolous when such perils threaten me!” This prince, dear 
brethren, wisely thought of death and eternity in good time, so that 
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at the final moment he had not to be afraid of hell fire, nor of the 
sword of Divine Justice. 

When the giant Goliath came forth from the camp of the Philis- 
tines, to challenge the Israelites to singe combat, not one of them 
at first ventured to meet the powerful monster. Finally, the boy 
David volunteered to fight him. After much hesitation Saul allowed 
the combat, put his armor upon the boy, covered him with a coat of 
mail, and girded him with a sword. But David felt embarrassed in 
this armor. Excellent and strong as the armor was, it did not avail 
David. He said: “I cannot profit by these weapons because I am 
not used to them.” I warn you brethren, that it will be difficult in 
the hour of death to clothe your soul with a perfect love of God, to 
awaken worthy contrition, unless during your lifetime you have be- 
come accustomed to these weapons against the devil. An extraordi- 
nary grace will be needed, and who can tell whether it will be given! 

4. The last hour, finally, will find him, who has led a frivolous and 
unrepentant life, in the agony of fear at the uncertainty of his 
ultimate fate. Even saints have trembled at that thought. How 
will the sinner bear it? His death is at hand; it will be followed 
either by eternal joy or eternal suffering. Which will it be? The 
sinner knows that he has gravely failed, that his confessions have 
been careless, his good resolutions insincere. Now, at the moment 
of death, what distress and anxiety! Weakened by worry and fear, 
the sick man enters upon the contest with satan. Behold, upon one 
hand heaven, upon the other, hell; here the Angels, there the damned! 
They watch your combat and await the issue. To lose or to win in 
this combat means either to be eternally the devil’s own, or God’s 
own in heaven. What a fearful struggle! 

Dear brethren, may these considerations on eternity and on the 
critical moment on which it depends induce all of us to make use 
of our time. If inexorable death were to cut you down this 
instant, would you have reasonable hope of being saved? God 
forbid that the dreadful misfortune of an unprepared death should 
happen to any of us, and yet sudden deaths happen every day. 
Accidents, treacherous diseases, claim their victims without warning. 
You cannot venture to delay your account with God. Who knows 
when his time will come? Cast yourself into the arms of Divine 
Mercy while the gates of grace and pardon are still open! Approach 
the confessional and say with your whole heart: “O, my God, I 
heartily repent of having sinned against Thee, because Thou art 
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infinitely holy, good and loving! O, my God, I firmly intend with 
Thy grace never more to sin! I would rather die than offend Thee 
again so grievously! I will avoid the occasion of sin. I will confess 
my sins sincerely, perform the imposed penance, and endeavor to 
lead a good life, repairing the scandal I have given. My Jesus, I 
have sinned. But now I will love Thee above all things, so that 
when my soul is called from this earth it may be found worthy of 
Thy Kingdom.” Amen. 





VII. THE JUDGMENT FROM THE CROSS 
SERMON FOR Goop FRIDAY 


“Now is the Judgment of the World.”—John xii, 31. 


Shortly before His Passion our divine Saviour said to the peo- 
ple: “Now is the Judgment of the world; now shall the prince of 
this world be cast out. And I, if I be lifted up from the earth, will 
draw all things to myself” (John xii, 31-33). St. John adds: “Now 
this he said, signifying what death he should die.” Of this prophecy 
of the Lord two things have been fulfilled. As the Lord hung upon 
the Cross He drew all things unto Him. The truth began to 
triumph. Jews and pagans were moved to worship the Son of 
God, hanging upon the Cross. The power of the Cross converted 
the people. The prince of the world, namely the devil, was cast out. 
His power was broken. It was a hard blow to the devil who until 
then had been lord of the world. What about the other words 
of the Saviour. “Now is the judgment of the world.” Was the worid 
judged at the death of Jesus? Are we not told that this will take 
place at the end of time? If the Saviour had said: Now the mo- 
ment has come when the world will judge its Saviour, these words 
might easily be understood, for the world did hold judgment upon 
its God and sentenced Him to death. The words of the Redeemer 
mean the judgment at the end of the world will be the confirmation 
and final execution of the sentence that Jesus Christ has already 
passed upon the world from the Cross. Yes, the world is already 
judged. All that remains is to have the judgment solemnly an- 
nounced and proclaimed at the end of time. Let us contemplate 
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this truth on this day, devoted to the divine Victim on the Cross of 
Calvary. 

When the day of judgment shall have arrived, there will appear 
the sign of the Son of Man in the clouds. Then the Son of Man 
will come for judgment. “And every eye shall see him, and they 
that pierced him” (Apoc. i, 7). The godless will realize that the 
day of retribution has arrived. They will lament and say to the 
mountains: “Fall upon us, and hide us from the face of him that 
sitteth upon the throne, and from the wrath of the lamb. For the 
great day of their wrath has come: and who shall be able to stand?” 
(Apoc. vi, 16,17). The sun will be darkened, the earth will tremble, 
the elements will be in confusion; the dead will rise from their 
graves. “When these things begin to come to pass,” said the Lord 
to His disciples, and, therewith, to all devout believing Christians, 
“lift up your hearts, fear not,” for then your redemption is at hand, 
“the eternal day of your everlasting glory and happiness approaches” 
(Luke xxi). It will benefit our immortal souls to give our close con- 
sideration to this subject. 

I. (a) At the end of time, “the sign of the Son of Man will ap- 
pear in the heaven.” What sign is this? The holy fathers declare 
that it is the Cross of Christ. “And then shall all the tribes of the 
earth moan” (Matt. xxiv, 30), meaning many peoples will lament 
who have lived as enemies of the Cross of Christ. The Cross, which 
to the righteous is the sign of Redemption, will cause anguish to 
the ungodly and will proclaim their punishment. They will realize 
that their lives have been in opposition to the Cross. They have re- 
fused to bear the sweet yoke of the Lord, they have trodden it under 
foot by their vicious lives. They have scorned and blasphemed the 
holy Cross. The way of the Cross was not for them. They walked 
upon the broad road of sin. The holy Cross will reproach them 
with their faithlessness and ingratitude. As Moses divided the 
Red Sea with his staff, so will Christ the Lord with the sceptre 
of the Cross separate the reprobate from the just. 

(b) This sign of the Son of Man will appear at the end of the 
world for the second time. It first appeared on Calvary. Ever since 
this sign has been visible. From its first appearance it has been 
a bitter reproach to the sinner, and has passed sentence of dam- 
nation upon the impenitent world. The Cross is the symbol of suf- 
fering, of renunciation, of humiliation, of penance. It reproaches 
those who complain of suffering and contradiction. It reproaches 
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those who, instead of practising renunciation, give free reign to 
sensual pleasure. It reproaches those who resent humiliation ; those 
who harbor hatred and revenge in their hearts. It reproaches you, 
if you instead of doing penance add sin upon sin to those of the past. 

Can you bear the sight of the Cross if your daily life is opposed 
to it? O, dear brethren, let us not be enemies of the holy Cross, 
that it may not pass the sentence of condemnation also upon us. 
Let us bear patiently the cross which divine Providence lays upon ° 
us, then the Cross of Christ will not reproach us, but pass upon 
us the sentence of mercy. 

(c) St. Paul writes, in the First Epistle to the Corinthians: “We 
preach Christ crucified, to the Jews a stumbling-block, and to the 
Gentiles foolishness” (I. Cor. i, 23). The words of the Apostle, 
addressed to the Jews and Gentiles of his time, apply even to the 
world of to-day. The Crucified, the Cross, the Religion of the 
Cross, are to many persons a scandal. Their lives and actions do not 
correspond to the tenets of this Cross, they refuse to accept the 
Christian truth. Hence the hatred of the Cross, not so much among 
the heathen, not only among fanatic writers who seek to obscure the 
light of heaven; no, even among those with whom we are daily 
thrown together. The sign of the Son of Man has been a judg- 
ment of damnation for the children of darkness. The separation of 
the good from the wicked was begun upon Calvary; it still continues, 
and will be concluded at the last judgment. Few on Mount Calvary 
saw in the Cross the sign of salvation. Many turned away from it 
in contempt and horror. Few are, even to-day, the faithful ad- 
herents of the holy Cross. For very many it is an object of scorn 
and derision. The Cross of Christ is separating the elect from the 
impious. Now is the judgment of the world! “Many are called, 
but few are chosen.” 

II. (a) On the day of judgment the godless will be filled with 
terror, when they see the sign of the Son of Man in heaven. Their 
fear will be without bounds when they behold the Son of Man com- 
ing upon the clouds of heaven. His countenance will crush them. 
They will then recognize that He is the King who will judge the 
world. They will behold Him in the “armor of zeal,” equipped “for 
the revenge on his enemies.” Like lightning they will see Him 
descend “in the breast-plate of justice” with the “invincible shield of 
equity,” with “the helmet of true judgment,” with the “spear of His 
severe wrath” (Wis. v, 18). Despair will seize upon them when 
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this King of heaven and earth shall proceed to pronounce against 
them the final verdict. And yet, dear brethren, this verdict is not a 
new one, it is the one proclaimed from the Cross on Golgotha. 

(b) Upon the Cross, Christ the Lord was victim and judge. 
The judgment. of the world had begun. Now is the judgment of 
the world! As Judge, Christ upon the Cross, passed sentence upon 
the good, the pious, the penitent, and, likewise, sentence upon the 
impenitent. It was not by chance that Christ upon the Cross was 
acclaimed King. It was ordained by divine Providence, so says 
St. Augustine, that Pilate, even against the wishes of the Jews, 
placed above the head of the dying Saviour the inscription “Jesus 
of Nazareth, King of the Jews” (John xix, 19). It was to signify 
that the Crucified had the royal privilege to judge, and He did judge. 
The Gospel expressly speaks of the Son of God as King: “And the 
King shall say to them that shall be on his left hand, ‘Depart from 
me ye cursed,’ etc.”’ (Mass. xxv, 41). 

(c) Before His Passion even the Lord frequently threatened the 
wicked world. “Wo to you, O avaricious rich.” “Wo to you hypo- 
crites.” He threatened the unrepentant with damnation. He repeated 
this verdict upon the Cross, and sealed it with His Blood. He did not 
pronounce it with His lips, yet His entire being was eloquent. His 
torn and tortured body proclaimed: Wo to you unchaste man, on 
account of your sins wounds cover my whole body! And yet you 
continue in your crimes and make of your body a vessel of volup- 
tuousness. Wo to you intemperate! For your revelries I suffer 
excruciating thirst, and you persevere in vice and my suffering is in 
vain for you. Wo tothe proud! For you I die upon the pillory of 
shame. Even my garments are taken by my enemies, and you will 
not give of your abundance unto the poor. Wo to you slanderers! 
On your account I endure calumnies and revilings. Wo to all you 
who scorn my commandments! And thus sentence is passed upon 
all sinners. 

(d) We understand now why the Saviour, upon the road to 
Golgotha, said to the weeping women: “Weep not for me, but weep 
for yourselves and for your children.” Those tears, shed in sym- 
pathy with their suffering Saviour, one should think, were pleasing to 
God. And yet, these tears are bidden to cease. It is tears for our- 
selves, sorrow over our sins, which are of merit. He who at sight 
of the suffering Son of God experiences lively sorrow for his sins, 
who at sight of the penance of the innocent Lamb of God feels im- 
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pelled to do penance to amend his life, he may confidently await the 
day of his redemption. His will not be the sentence of condemna- 
tion, but the sentence of grace and of life. The King will say to 
him: “Come ye blessed of my father, possess the kingdom pre- 
pared for you from the foundation of the world” (Mass. xxv, 34). 
And did not the same Lord pass a similar sentence upon the Cross? 
“Amen, I say to thee, this day thou shalt be with me in Paradise” 
(Luke, xxiii, 43). Merciful judgment was also passed upon the 
centurion, who struck his breast and confessed in contrition: “In- 
deed this was the Son of God” (Matt. xxvii, 54). A gracious 
sentence such as this is spoken from the Cross also upon us, if we, 
for love of the suffering Saviour, repent of our sins. Do you under- 
stand now, dear brethren, that the judgment of the world was begun 
on the Cross? When appearing for the second time the Lord will 
only solemnly confirm and proclaim before the whole world the 
sentence already pronounced from the Cross. Now is the judgment 
of this world! 

III. (a) St. John, speaking of the second advent of the Divine 
Judge, says: “Behold, he cometh with the clouds; and every eye 
shall see him, and they that pierced him. And all the tribes of the 
earth shall bewail themselves because of him” (Apoc. i, 7). They 
that pierced Him, who are they? The soldiers that crucified Jesus 
were not really those that pierced Him, they were hirelings and did 
what they were told. It was sin that pierced the Lord. ‘He was 
wounded for our iniquities” (Is. liii, 5). The contrite sinner, who is 
sincerely converted, has nothing to fear. Those wounds are for him 
the source of grace and mercy. But impenitent sinners will weep 
and bewail, because, as St. Paul says, their obduracy has cruci- 


fed Him afresh (Heb. vi, 6). At sight of these sacred wounds. 


their consciences will be plunged in confusion and distress. The 
sight of the crucified King, shining in celestial radiance, will con- 
fuse them to such an extent that they will fall into the depths of 
despair. Those sacred wounds will be a bitter reproach to them, 
reminding them of their monstrous ingratitude and neglect of God. 
The Saviour may say to them: Behold O sinner, your iniquities 
have pierced these wounds, yet I have not condemned you for this 
reason. My Blood has not cried out for vengeance, but for grace. 
The Blood from these wounds was to have washed you clean from 
every stain. But in your impenitence you scorned it. I have offered 
you grace, but you rejected it. What answer can the ungodly 
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make? They will be silent, there will be nothing but despair left 
to them. They must acknowledge: We are damned through our 
own fault. 

(b) The wounds of the Saviour reproached the ungodly from the 
Cross. This they do to this day and will do so until the last day, 
On Golgotha only few listened to this voice of reproach. The 
majority of Jews and pagans, who witnessed the Saviour’s death, 
turned away their gaze from those wounds, which might have been 
the source of their salvation. And so it is to our day. Many sinners 
are converted by attentively contemplating the image of the Crucified, 
by letting those wounds speak to their hearts. Others fear to glance 
at the crucifix, lest their conscience might be disturbed. But the 
day will come when they, too, will have to contemplate those wounds, 
but that day will bring despair to them in place of mercy. Now is 
the judgment of the world! If the world now refuses to listen to 
the voice of the Judge, it will one day be compelled to do so. Then 
it will cry out: “Fall upon us, ye mountains, and cover us, ye hills, 
from the face of Him that sits upon the throne, and from the wrath 
of the Lamb, for the great day of His wrath is come, and who shall 
stand it!” 

IV. (a) The last day is also the day of wrath, the day of venge- 
ance, the day ordained for the punishment of iniquities. So was 
the day, upon which the Son of God bled upon the Cross, the day of 
vengeance; for with the death of Jesus the judgment of the world 
was begun. Now is the judgment of the world! God had before 
that day avenged Himself upon sinners. Adam and Eve had been 
driven from the Garden of Eden. The flood had destroyed all flesh 
with the exception of Noe and those with him in the Ark. Fire from 
heaven had wiped out Sodom and Gomorrha. But sin is so frightful 
an evil, so terrible an offense against God, that such chastisements as 
these were not sufficient to appease His wrath. In expiation for the 
sins of the world it was necessary that the Son of God should suffer 
and die, in order to make full satisfaction to Divine Justice. The 
Son of God alone could offer up a suitable sacrifice of expiation to 
the Infinite Majesty. That the vengeance of God might not strike 
us, the only begotten Son of God took upon Himself our iniquities. 
Behold the mystery of love, the mystery of justice! For love of 
us the Father sacrifices His only begotten Son to suffering and 
death. For love of us the Son of God takes our sins upon Himself, 
in order to atone for them in our mortal flesh, and thus appease 
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Divine Justice. Sin is something so terrible that the Father must 
strike at His only begotten Son, because He became like unto men, 
although Himself no sinner. “For we have not a high priest, who 
cannot have compassion on our infirmities; but one tempted in all 
things like as we are, yet without sin” (Heb. iv, 15). On the day 
on Calvary the judgment of the world began; for this is the day of 
vengeance, the day upon which sin will be revenged upon the inno- 
cent Lamb. “For the day of vengeance is in my heart” (Is. xiii, 
4), says the Lord, namely, the day is ordained upon which the Di- 
vine Majesty will be avenged in me, for the sins of the world. This 
day sin is avenged upon the Son of God. This day is the day of 
vengeance ! 

(b) Divine Justice upon the last day will avenge itself upon the 
impenitent sinner, who, in his heedlessness and unbelief, will not 
benefit by the satisfaction of Christ. Through penance we render 
ourselves partakers in the satisfaction of Christ. But wo to the 
man who dies unrepentant, burdened with grievous sin! The 
Saviour has suffered in vain for him, his sins have not been taken 
away, because he has trifled with grace. The vengeance of Divine 
Justice will be discharged upon him in its entire severity and rigor. 
Hence, the Saviour said: “For if in the green wood they do these 
things ; what shall be done in the dry?” (Luke xxiii, 31). If sin is 
so avenged in Me, who am indeed no sinner, but only become like 
unto sinners, and have assumed the punishment of sin, what will 
be done to those who appear before the judgment seat of God really 
burdened with sin? Now is the judgment of the world! 

From the Cross the Divine Judge passed sentence upon the un- 
godly and unbelieving. If this sentence is not to be passed upon us 
likewise, dear brethren, we must separate ourselves from the un- 
righteous world; we must not do homage to its principles, nor 
imitate its vicious ways; we must have nothing in common with 
the idle frivolities of the world, we must be free from the degeneracy 
of the children of darkness. Even if on account of our position 
we have to associate with the impious, it should be said of us, what 
St. John said of Jesus Christ: ‘He was separated from stnners” 
(Heb. vii, 26). The divine Saviour did associate with sinners, but 
He had nothing in common with their sins. We must even love 
sinners and pray for them, but we can have nothing in common with 
their sins. We must endeavor to benefit by the satisfaction and 
merits of Christ, through frequent and worthy reception of the holy 
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Sacraments, through devout attendance at the holy Sacrifice of the 
Mass. If we do this, then from the Cross there will be passed upon 
us the sentence of grace and mercy, and this sentence will find its 
solemn confirmation on the last day when the Lord shall appear to 
judge the living and the dead. Then we need not fear when the 
sign of the Son of Man shall appear in the heavens, when the Lord 
shall come upon the clouds of heaven. “Look up, and lift up your 
heads ; because your redemption is at hand” (Luke xxi, 28). Amen. 









PASTORAL PART 


ANALECTA 








NEW DECREES AND DECISIONS OF THE HOLY FATHER 
AND THE ROMAN CONGREGATIONS 


1. Congregation of the Council on the Stipend for the Second Mass. 








August 7, 1909. 

By a rescript of the S. Congregation of Propaganda 
Fide, October 15, 1863, faculty was given to the Ordinaries 
of Missions of granting permission to priests subject to 
them to receive an offering for the second Mass when they 
duplicate. The Bishop of Breda in Holland always used 
this faculty in favor of the parish priests, for whom the 
faculty of duplicating was necessary, and who were in need 
of the stipend of the second Mass for their honest mainte- 
nance. But since the diocese of Breda after the Constitu- 
tion Sapienti consilio has ceased to be subject to the juris- 
diction of the S. C. of Propaganda, the said bishop on April 
26, 1909, humbly begged for a benign prorogation of the 
faculty which expired with the new order of things, and 
that the stipends for the second Mass which had been re- 
ceived in good faith by some of the parish priests since then 
should be condoned. 

The indult above mentioned is of the following tenor: 
“It has been frequently asked by prelates in missionary 
countries whether two stipends might not be accepted by 
priests who are permitted for just reasons to celebrate two 
Masses on the same day. Wherefore, that all ground for 
doubt may be removed in such cases in missionary coun- 
tries, it has been deemed expedient to promulgate that 
rule which the Congregation of the Eminent Fathers In- 
terpreters of the Council has always adhered to, viz.: 
that as a general rule a priest is not allowed to accept an 
offering for the second Mass, even in the case of parish 
priests who are obliged to offer the first Mass for the 
people. And this rule has received recent confirmation 
from our most holy lord Pope Pius IX in a Camera-censi 
of September 25, 1858. But although it is the mind of the 
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S. Council that the above rule be made known to all Ordi- 
naries, and be generally observed in practice, so that all 
danger or appearance of simony or money-seeking may be 
removed from the priestly ministry, still since in some mis- 
sionary countries there are special circumstances that re- 
quire consideration, and since not a few difficulties might 
arise if the rule were to be closed to all exceptions, our 
most holy lord the Pope has been graciously pleased to 
decree that faculty be given, as it is given by these presents, 
to the Ordinaries of missionary countries of permitting for 
just and serious reasons that the priests subject to them 
may and can receive a stipend for the second Mass also.” 

The Eminent Fathers of the S. C. of the Council, in a 
plenary meeting held on August 7, 1909, decided to an- 
swer: “Ad mentem. The mens is: Sanation and con- 
donation from November 3, 1908, being granted, the 
faculty is renewed for seven years that priests duplicating 
may apply the second Mass according to the intention of 
the bishop, who shall receive the offerings in order to ap- 
ply them to pious causes, especially in favor of poor priests, 
not excluding the priest themselves who duplicate, as far as 
they may need assistance.” 

A report of this having been made on the following day, 
August 8, His Holiness was pleased to approve the solution 
of the Eminent Fathers. 


Jutius Grazioxi, Under Secretary. 


2. Letters of His Holiness on the Title of Friars Minors 


To His Eminence Cardinal Vives, Prefect of the Congregation of 


Religious. 


Most Eminent Lord Cardinal: 


In Our Apostolic Letter on the three Franciscan Families 
we ordained that the Friars Minors united by Leo X and 
Leo XIII of holy memory be called by the glorious name 
and the historical and distinctive note of the Leonine 
Union, especially when advisable in order to avoid am- 
biguity and confusion in public acts. And now, wishing 
that in the S. Congregations of the Roman Curia a uniform 
rule be adopted always in the execution of these our dis- 
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positions, we ordain that the title of Order of the Friars 
Minors of the Leonine Union is to be given to the said 
Family and its Superiors and members in all Bulls, Briefs, 
Rescripts and other documents: 

(a) in which are enumerated the three Franciscan Fami- 
lies and their Ministers General ; 

(b) in which are granted indults, favors, privileges, for 
the Family of the said Minors united by Leo X and Leo 
XIII; 

(c) in any controversies and differences which may arise 
between the three Franciscan Families. 

In all other cases provided that according to the tenor 
of our latest Apostolic Letter there be understood always 
the historical and characteristic note of Friars Minors 
of the Leonine Union which differentiates them from the 
other two Families, we grant that the Ss. Congregations 
may use the simple title of Friars Minors, Order of Friars 
Minors, Mimster General of the Friars Minors. 

We charge you, Lord Cardinal, to communicate these 
our dispositions to all the Ss. Congregations for full ob- 
servance, and we confirm our great affection for you. 

Pius X Pope. 

The Vatican, December 15, 1909. 


3. Letters of Appreciation to Those Who by Letter Rejoiced With 


Him on the Occasion of His Episcopal Jubilee. 


From the Sacred Congregation of the Consistory. 


The Congregation has decided that the Congregation of 
the Council has jurisdiction over confraternities and pious 
societies established in the churches or houses of religious 
orders and congregations or depending upon them. 

It has likewise been desired that the Propaganda still 
has jurisdiction over the following societies: (1) African 
Missions whose center is at Lyons; (2) Foreign Missions, 
Paris; (3) Foreign Missions, Milan; (4) Foreign Mis- 
sions, Pontifical Seminary of Sts. Peter and Paul, Rome. 


From the Sacred Congregation of Religious. 


Decree of erection into a special Congregation of the 
Religious Missionaries of Marianhill in Africa. In 1882 
this Monastery was founded as an offshoot of the Cister- 
cians of Bosnia. 





CASUS CONSCIENTIAE 





CO-OPERANTES AD FURTUM 


Three men agreed to drive out to a certain farm on which no one 
was living to pluck some of the fine fruit they had seen there. Upon 
their arrival at the farm they find that the fruit has already been 
plucked and stored away in the vacant house, and the house locked, 
A is anxious to get at the fruit and so he proceeds to remove one 
of the window-panes to enable him to get in. B helps him, but C’s 
conscience becomes uneasy, and so he protests and tries to dissuade 
the other two, but they persist in removing the fruit. When they 
have it and are about to start for home, B, too, becomes uneasy and 
turns his share over to A. C had demurred and had taken no part 
in the transaction. But now they are getting ready to return. A 
and B proceed to load the fruit into the wagon. If C would refuse 
to haul it in, A would most likely back down and leave it; at least as 
far as C knows, A could not get away with the fruit. But C is 
a good-hearted fellow, and out of human respect allows the fruit to 
be loaded, onto his wagon, and helps cover and conceal it on the 
way in. 

What about restitution ? 

Answer.—This is a case of co-operating in a theft. These three 
men agree to steal the fruit. They agree to act jointly in injuring 
their neighbor. In order to determine whether they are bound to 
make restitution, we must consider whether their action is (a) unjust; 
(b) the real and efficacious cause of the damage done to their neigh- 
bor; (c) sinful; or, as the theologians say, theologically culpable. 
These three conditions must be verified before anyone can be held 
responsible in conscience for an injury done to another. <Actio dam- 
nificans debet esse vere, efficaciter et formaliter injusta. When these 
three men agreed to jointly steal the fruit they became equally re- 
sponsible for the injury they agreed to do their neighbor, because 
they agreed to become the real, efficacious and sinful cause of an 
unjust action, causing injury to their neighbor. The three are 
equally guilty, because they conspire mutually to do the injury, and 
each one renders himself liable for the whole damage that the three 
of them do, provided the other two refuse to repair their share. 
Totum damnum infert, qui COMMUNI CONSPIRATIONE cum alti 
ad damnum inferendum concurrit. Had these three men, therefore, 
proceeded without more ado, to steal the fruit, each one would be 
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bound to make restitution of a third part of the fruit, provided all 
three of them were willing to make restitution ; but each one is liable 
in conscience for the whole damage, in case the other two do not 
make restitution, because there existed a mutual conspiracy. But 
before they actually steal the fruit, C’s conscience becomes uneasy, 
and so he protests and tries to dissuade the other two, but they 
persist in removing the fruit. 

By protesting against the theft, and by endeavoring to dissuade the 
other two men from committing it, C effectually dissociates himself 
from A and B and ceases to be a co-operator in the theft that fol- 
lows. He actually and effectively withdraws before any injury is 
done to the owner of the fruit. Whatever influence his original 
agreement to steal the fruit may have had on A and B he effectively 
neutralizes it by protesting against the theft before it takes place, and 
by endeavoring to dissuade A and B from committing it. If C had 
retired after this he would not be responsible for any part of the 
theft that A and B thereupon committed, because he was not a party 
to it, and could not be regarded as a causa vera, efficax et theologice 
culpabilis damni injusti. In this case A and B alone would have 
been the only persons responsible for the restitution, each one for 
half, in case both made restitution, and each one for the whole dam- 
age in case the other refused or failed to restore his share. 

But now that the fruit is stolen and all three are getting ready 
to start for home, “B, too, becomes uneasy and turns his share over 
to A.” This does not alter the case of B. B has actually stolen the 
fruit together with A. He is a causa injusta, vera, eficax et theolo- 
gice culpabilis damni. Therefore, he must make restitution. And 
because there existed a conspiracy between A and B, both become 
responsible conditionally for the full amount of the damage; that is, 
on condition that the other party fail to make restitution for his 
share of the theft. “Qui simul cum aliis est causa (sive moralis sive 
physica) totius damni, et quidem aequalis, restituere tenetur in solt- 
dum condicionate: in solidum quidem, quia totum damnum intulit, 
condicionate vero, quia illud non solus, sed simul cum aliis intulit.” 
“Totum damnum infert, qui communi conspiratione cum aliis ad 
damnum inferendum concurrit, ut si complures conspirant ad ex- 
poliandam domum, quia singuli saltem moraliter in integrum dam- 
num influunt, modo conspiratio sit vera et efficax”’ (Noldin i, 
489). 

But, unfortunately for C, after A and B have stolen the fruit, he 
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becomes again a co-operator formalis et injustus. “A and B pro- 
ceed to load the fruit into the wagon. If C would refuse to haul it 
in, A would most likely back down and leave it; at least as far as 
C knows, A could not get away with the fruit. But C is a good- 
hearted fellow and out of human respect allows the fruit to be loaded 
on to his wagon and helps cover and conceal it on the way in.” By 
so doing C becomes again a party to the theft and as his co-opera- 
tion this time seem to be necessary to execute the theft, he becomes 
responsible again in solidum condicionate for the full amount of the 
theft ; that is, on condition that A and B refuse to make restitution 
for their share. 

“Totum damnum infert is, cujus co-operatio sive moralis sive 
physica ad damnum inferendum necessaria est, adeo ut ipso non 
concurrente damnum non fieret, ut si duo expoliant viatorem, quem 
unus explorare non potuisset, vel si quis fert suffragium necessarium 
ad wnjustam sententiam, quam alii eo absente, vel contradicente nun- 
quam tulissent. Etsi enim ejus co-operatio non sufficiat ad totum 
damnum inferendum, tamen negata co-operatio totum damnum im- 
pedire potwisset. Si quis adjuvat furem ad auferendam arcam, 
quam neuter solus ferre posset, uterque totum damnum reparare 
tenetur, quia uterque est causa totius effectus, quatenus sine ejus 
auxilio nullus effectus fuisset’ (Noldin ii, 489; Ballerini-Palmieri 
iti, 376). 

A, B and C, therefore, are bound to make restitution for the fruit 
they stole, each one absolutely for his own share; that is, for one- 
third, and conditionally in solidum; that is, each one is liable for the 
whole amount, in case the other two fail to restore their share. A 
and B are bound, because they conspired to steal the fruit, and by 
their conspiracy each becomes the author of the whole damage, not, 
of course, in a physical, but in a moral sense. C becomes respon- 
sible conditionally for the whole amount, because, although he with- 
drew effectively from the conspiracy before any injury was inflicted, 
still the co-operation, that he lends to haul the fruit home, being 
necessary or required in order to accomplish the theft, and with- 
out which assistance the fruit would not have been removed from 
the premises, makes C also a moral cause of the whole damage, and, 
therefore, responsible for the whole restitution in case A and B do 
not restore their share. 

St. Alphonsus says, regarding the practical application of the 
above-mentioned principles, that it is rarely advisable to oblige 
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the ignorant and uneducated to make restitution in solidum, even 
though they be bound to it by strict justice, because the ignorant 
and uneducated do not understand how they should be held respon- 
sible for what their partners stole. In fact, says the holy doctor, it 
may be presumed that the injured party will be satisfied if each per- 
son restores the part he himself stole, since otherwise it is greatly 
to be feared that not even that much restitution will be made. (St. 
Alphonsus, n. 579). 














CATECHETICAL PART 
Catechetics for the First School Year 


Lesson IX 
PARADISE 
GIVE US THIS DAY OUR DAILY BREAD 


Recapitulation.—I think you all know the prayer called the Our 
Father. Who knows how it begins? Who is Our Father in heaven? 
Who are His children? You all are, and all mankind. 

At first God only created two persons. Can you relate how God 
created the first man? What was he called? Who was the first 
woman? Tell me how Eve was created? 

Object.—I will now tell you where Adam and Eve lived, and 
what God had created for their enjoyment. 

Preparation.—Have you ever seen any wild animals? What kind? 
Where were they? Why were you not afraid of them? But would 
you have trusted yourselves in the cages of the lions, bears, wolves? 
Why not? 

These animals are the enemies of man, but there are others, like 
dog or cat, that make friends with you and you are glad of it. If 
a little bird were to perch on your finger and sing to you, how de- 
lighted you would be! 

Children like to be in a large garden where they can run about 
and romp and play, and where the trees are laden with sweet fruit. 

Presentation—When a person suddenly awakens in a strange 
place he hardly knows what to make of it. And so it was with 
Adam when God gave him life. Adam gazed about. He saw 
grass, flowers and trees; the sun was shining warm in the blue 
sky. Adam was in a large garden. This garden was Paradise. 
And God said to Adam: Look about you, the whole of this beauti- 
ful garden belongs to you alone. In this garden of Paradise there 
were beautiful trees, bearing all kinds of delicious fruit. As Adam 
stood there delighted at the beautiful place, the animals came to 
him to be petted, the birds on the trees greeted him with song and 
were not at all afraid of him. All animals, large or small, belonged 
to Adam and all were fond of him, even the lion, wolf and bear. 
Adam was lord of them all, and they did not harm him. God com- 
pelled the animals to pass before Adam: the lion and the deer, the 
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fox and the hare, wolf and lamb, elephants and monkeys, ducks and 
geese, horses, cows, sheep and all the many other varieties. (Well- 
known animals are mentioned last to make it easy for the children 
to name some.) And Adam looked at all the animals, saw their 
variety, and he gave every animal its name. 

Then Adam walked through Paradise to see what other beautiful 
things there were. He rejoiced at everything he saw, at every step he 
found something new and beautiful. And when Eve was given 
him for a companion, Adam showed her the magnificent splendor 
of Paradise. They did not need a house to live in, because Para- 
dise was made especially for their comfort, and they could rest on 
the luxurious soft lawn without annoyance or discomfort. They had 
no anxiety about food. At every step within reach of their hand 
they had the choicest fruits. 

ExplanationFrom whom did they get their food to eat? Did 
they not have to ask for it? And as they were filled with the love 
of God, they surely praised God, and thanked Him for their daily 
food. The bread which you eat comes from God. Therefore, chil- 
dren, you should thank God for it and ask Him for it. How do you 
ask God for it? “Give us this day our daily bread.” 

Application.—When God gives you bread, or other good things to 
eat, He wants you to be grateful for the gifts, and to be well-behaved 
whilst eating. If some child has a piece of bread and another has 
not, what should the child do? 

It would be very wrong for one child to take anything from an- 
other by force or by a trick. God would be much displeased with a 
child who so acted. It is wrong also to eat too much or to eat 
greedily. A good child will be well-behaved and mannerly at meals, 
and will always remember that the good things it enjoys are given 
by God. Anyone who through carelessness or greed in eating 
injuries his health misuses these gifts of God, and commits sin. 

God, who sees you at all times, sees you when you are eating and 
drinking and He is displeased if you do not act as you should. How 
do you ask God for your daily bread? 
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LEsson X 
THE FORBIDDEN FRUIT 
THY WILL BE DONE 


Thy will be done on earth as it is in heaven. 

Recapitulation.—In our last lesson, my dear children, we learned 
how to ask God for our daily bread. At home your mother gives 
you your meals, but if God did not let the fruits of the fields grow, 
your mother could not give you anything to eat. How do you pray, 
therefore, that bread may not fail you? 

Object.—To-day I will tell you more about Adam and Eve. God 
wished to see whether Adam and Eve were obedient to Him or not, 

Presentation—Adam and Eve were the children of God upon 
earth. God had other children in another place. Which children did 
God have in heaven? The angels. 

For heaven God created a great number of angels. Angels are 
more beautiful than men. What are the angels doing in heaven? 
The angels do all that God wishes them to do. They do the will of 
God. The will of God is done in heaven. 

The angels do this gladly. They kneel at the throne of God and 
exclaim: “Thy will be done in heaven.” 

There was a time, however, when some angels said to God: “We 
will no longer do your will. We will not obey.” Bad angels they 
were. God did not leave these bad angels in heaven. They were 
expelled from heaven and cast into an awful fire called hell. What 
is hell? The wicked in hell are no longer called angels. They have 
a terrible name; they are called devils. Only the good angels were 
allowed to stay in heaven. They acknowledged that God was their 
Lord and Master and they said to God: “Thy will be done in 
heaven.” And having thus tried the angels, God resolved to see also 
whether Adam and Eve were obedient to Him. 

Preparation—-(Forbidden fruit) —You know the meaning of the 
word forbidden. For instance, talking is forbidden in school. Is it 
allowed? No, it is forbidden. 

If your father says: You must not take an apple from a certain 
tree, then an apple from that tree is for the child a forbidden fruit. 
What kind of fruit is it? 
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Presentation.—God had showed to Adam the garden of Paradise 
and told him: You may take and eat of all trees whatever you wish. 
But of one tree God did not allow him to eat. This one was an apple 
tree, with many fine-looking apples upon it. God showed this tree 
to Adam, and said to him: Take heed of what I am now saying to 
you; of that tree you must not eat, not a single apple. If you, 
nevertheless, do eat thereof, then your punishment shall be death. 
Let me see whether you have understood me. (The children should 
be made to appreciate thoroughly the importance of the Divine pro- 
hibition.) 

For a time Adam and Eve obeyed God. They did not even desire 
the forbidden fruit. Why not? Because God would not have it. 

Explanation—What did God say about the forbidden fruit? 
What would you have done had you been in the garden of Paradise, 
would you have gone to the forbidden tree? Why not? If some 
one had asked you: Why do you remain away from the tree? What 
would you have said? Because God so wishes it. We all must do 
as God wills. We must do the will of God. The will of God 
must be done upon the whole earth, and by all men. Must only 
angels do the will of God? No, also men must do it. Is the will of 
God to be done only in heaven? No, it must be done also upon earth. 
In heaven the faithful angels said to God: Thy will be done in 
heaven. And in Paradise our first parents said to God: Thy will 
be done on earth. Men must do God’s will, just as diligently as the 
angels. Where ought the will of God be done more promptly, in 
heaven or on earth? It is just the same. Upon earth the will of 
God must be done as faithfully as in heaven. The will of God must 
be done on earth as it is in heaven. 

Children, let us do as the good angels did, and tell God that we 
will gladly obey him. We say to God therefore: “Thy will be 
done on earth as it is in heaven.” 

Application—As your father and mother wish to be obeyed, God 
also wishes to be obeyed. A child would like to play in the street. 
But he remembers that his father said: You must come home right 
after school, and the good child does as his father has bidden. God 
requires the same obedience. Which will must be done then, the 
child’s will or the will of God? 

If a child is sick he must lie in bed. The child does not like this 
and desires to get up. But God has sent the sickness. It was the 
will of God. If you are sick, is it right to become peevish and im- 
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patient? Whose will must be done, the child’s will or God’s will? 
If anything injures you, if you are not feeling well, if the weather 
is bad and you would have liked to go out and play, whose will 
should be dearer to you, your will, or the will of God? God allows 
these things to happen because they are for our good, although they 
may not please us, and although we may not understand why they 
are good for us. God is all wise and everything He does is for our 
best. Therefore, let us put our trust in Him and say: “Thy will be 
done on earth as it is in heaven.” 











BOOK REVIEWS 


Catholic Encyclopedia, Vols. II-IV. (New York: The Robert Appleton Co.) 


If there be still any doubting Thomas among the clergy who has been 
holding back his subscription to the “Catholic Encyclopedia” through fear that 
the scheme was too big to be successful, it is time for him to make honorable 
amends for his lack of faith, by sending his order to the publishers. For, 
with the sixth volume out and two more to come soon, we no longer say 
hopefully that the “Catholic Encyclopedia” will be a success ; we say convincedly, 
the “Catholic Encyclopedia” is a success. Both editors and publishers deserve 
the congratulations of the public; not only of the Catholic public but of the 
general public, for the undertaking is a great contribution to available human 
knowledge. The editors have chosen the subjects to be treated with careful 
attention to every department of Catholic activity during the centuries, and 
they have enlisted the cooperation of a band of experts drawn from every 
nation under the heavens to carry out the task. The publishers have turned 
out, in scheduled time, six fine volumes, equal to the best in paper, print, 
illustrations, and binding. 

It is a great Catholic undertaking, and should be so regarded by all who 
are of the faith. Its success is a glory, not to the United States, or New 
York, or the Catholic University, or the Jesuits, but to the whole Catholic 
Church. There should, therefore, be nothing narrow or local in the support 
given to it, as there is nothing narrow in the selection of contributors or 
range of topics in the work itself. Where a good bit of work for the com- 
munity is being well done, the proper attitude is well expressed in the 
Western phrase “Don’t knock; just boost.” The work of “boosting” can be 
done by subscribing, by speaking well of it, by writing to newspaper editors 
that a certain egregious blunder about Catholic doctrine or practise might 
have been avoided if the office had the “Catholic Encyclopedia” to refer to, by 
asking for it at public libraries until it is placed on the catalog. Everybody 
who is engaged in even so small a way in advancing the cause of Catholic 
truth knows that the great united difficulty is always ignorance as to what 
the Catholic Church stands for. A whole library of books and pamphlets 
would not serve this purpose as well as these extensive and well-indexed 
volumes. When they are finished, there will be no excuse for any writer 
with any claim to learning to misrepresent the Church. A five-minute visit 
to any properly equipped library will give him a succinct statement of our 
position on any question. 

The controversial uses of the work are of even less importance than its 
value for the education of Catholics in their own faith and fts triumphs in 
history. A list of the kinds of topics treated will give a faint idea of the 
scope of the work. These are: theology, morals, Sacred Scripture and allied 
sciences, canon law, philosophy, education, the natural sciences, history, 
biography, hagiography, painting, sculpture, architecture, music—all the varied 
departments of human activity which impinge on Catholic doctrine or have 
been the objects of the labors of Catholics. And, in connection with a Church 
which is catholic or universal in fact as well as in mame, the topics are 
necessarily as wide as humanity. It is a cause for honest pride to any 
Catholic to run over the names of men of his faith distinguished for holiness 
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or power or learning in every age. He feels that he belongs to a goodly 
company in being a Catholic. These biographical sketches will no doubt 
serve the most frequent needs of the general reader; the articles on abstract 
and general topics will furnish food for the special enquirer. A further use 
to which the volumes may be put, might be suggested, though it will raise 
a smile with some. <A cyclopedia is generally looked on as a work for 
casual reference, not for continuous reading. But most busy men keep at 
hand a “five-minute book,” from which bits of information can be gleaned 
in the brief respites between more absorbing tasks. If a priest will use the 
“Catholic Encyclopedia” for this purpose, in the course of a year he will 
(experto crede) furnish himself with a surprising stock of useful knowledge 
on points concerning which he no doubt already possesses general and 
somewhat hazy views. 

We have already referred to the imposing, and, considering the needs 
of the times, comforting, array of scholars that have been found to measure 
up to the proportions of the gigantic task which was undertaken in planning 
the encyclopedia. It would be impossible to give a quarter of the names of 
contributors, but a few of the more noteworthy are deserving of mention. 
In scripture, we find the names of Gigot, Maas, James F. Driscoll, Vander- 
biesen, Ladeuze, Fenlon, Souvay, Coppieters, Prat; for the general biblical 
topics, well-sustained in neighboring fields of ancient history and comparative 
religions, by Bishop Casartelli, Arendzen, Ayvernat, Aiken, and Oussani. In 
theology and patrology, there are also many distinguished names. Wilhelm 
and Scannell sound familiar together, Dom John Chapman is a host in 
himself in the field of patrology. His article on the Fathers in Vol VI is 
one of the best encyclopedia articles ever written. In the same field work 
Mons. Barnes, Dr. Saltet, and many of the others who write on theological 
topics. Among these are Pohle, Toner, Hanna, Hugh Pope, W. H. Kent, 
Portalié, W. McDonald, Lehmkuhl, Slater, Myers. In matters that can be 
classed as philosophical, we find at work John T. Driscoll, Maher, Pace, 
Turner, Piat, Rickaby, Wasmann, Gerard, Fox, Dubray, Sharpe, Aveling, 
Cathrein, Ryan, Kerby. 

The historical sciences naturally have largest place in the encyclopedia. 
Buonaireti and Benigni write of Italy; Bandelin, of Spanish topics; Dr. 
Martin Spahn and Dr. Remy, of German history and literature; Ireland is 
looked after by D’Alton, Archbishop Healy, Gratton-Flood, McCaffrey ; writers 
on English Catholic are a numerous company: Burton, Pollen, Mons. 
Ward, Lucas, W. S. Lilly, Bede Camm, Horace Mann, and the versatile 
Herbert Thurston; the Eastern Churches are well-handled by Vailhé and 
Fortescue, their status in the United States, by Shipman; the Franciscan 
movement, by Bihl, Paschal Robinson, Father Cuthbert, and Carmichael; 
among contributors in less special fields of Church history may be mentioned 
Mons. Kirsch of Fribourg, Godefroid, Kurth, Ott, Shahan, Herbermann, Goyau, 
Beihier, Lejay, Hassett, Healy, J. J. Walsh. Prof. Marucchi writes on Chris- 
tian archeology; Dom Cabrol and his associates, on liturgy; Otto Hartig 
(a fine acquisition), on geography. Canon law is cared for by Bondinhon, Van 
Hove, Fanning, Burtsell, and others. There are also experts in the depart- 
ments of arts, architecture, and literature. 
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The names of these men are sufficient proof that the publication which has 
their support and contributions is an excellent one. Show the list to a 
scholarly non-Catholic, and he will recognize many of them at first glance, 
and will feel confidence in the general worth of a work to which they lend 
their names. If many of the names mean nothing to some among ourselves,— 
well, they may be led to feel that they are in need of the “Catholic Encyclo- 
pedia.” 


The Garden Calendar. 

Received from the Franklin Printing Co., Philadelphia, Pa. gives timely 
and helpful hints for gardens and house plants for every day of the year. 
It is ornamented with a reproduction, in colors, of an attractive garden 
scene. The price of the calendar is $1. 


Christopher Columbus. By Lady Amabel Kerr. (The Catholic Truth So- 
ciety.) 

In America, especially, a short easily read life of the great Catholic discoverer 
of this continent will surely be welcomed. The present life is a posthumous 
work of Lady Amabel Kerr, whose labors in the cause of Catholic literature 
are thus made to continue even after her death. It is written in a direct and 
simple style, as a contribution, not to historical research but to popular knowl- 
edge. With its help anyone can acquire, in a few hours’ reading, a sufficient 
knowledge of the life and achievements of the eminent Catholic navigator. 
The work has had the advantage of being edited by Father Herbert Thurs- 
ton, S.J. His brief footnotes supply just enough of the element of historical 
criticism to deter any over-zealous reader from using the work as the last 
word of history on the life of Columbus. 


Blessed Edmund Campion. By Louise Imogen Guiney. (New York: Ben- 
siger Bros.) 

It was a happy inspiration that moved Dom Bede Camm to get Miss Guiney 
to write the life of Campion for the beautiful St. Nicholas Series. Few could 
write about him with more understanding than this Catholic poet and mystic. 
Her little book is a contribution not to Catholic biography alone, but to English 
literature. A sample of the flavor will do the work more justice than any 
literary analysis could do. We select the closing paragraph: “Blessed Ed- 
mund Campion was ‘a religious genius,’ with a creative spirituality given 
to few, even among the canonized children of the fold. But in his kin- 
ship with his place and time, his peculiar gentleness, his scholarship lightly 
worn, his magic influence, his fearless deed and flawless word, he was a great 
Elizabethan, too. He had sacrificed his fame and changed his career. He had 
spent himself for a cause the world can never love, and by so doing he has 
courted the ill will of what passed for history, up to our own day. But no 
serious student now mistakes the reason why his own England found no use 
for her ‘diamond’ other than the strange use to which she put him. He is sure 
at last of justice. In the Church, that name of his will have a never-dying 
beauty, though it is not quite where it might have been on the secular roll-call, 
To understand this is also to rejoice in it; for why should we look to find there 
at all those who are ‘hidden with Christ in God.’ ” 
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Gradualbuch. By Karl Weinmann. (New York: Fr. Pustet & Co.) 


This is a well-printed and solidly bound edition of the Graduale Romanum 
according to the Vatican Edition and in Gregorian musical notation. The 
distinguishing feature is that it has a running version in German side by side 
with the Latin text. 


Religiosi Juris Capita Selecta. Adumbravit Raphael Molitor, O.S.B. (New 
York: Fr. Pustet & Co.) 


This work, as the author says in his preface, is not intended as an ele- 
mentary text-book, nor indeed as a treatise to cover the full ground of Canon 
Law for Religious. .He has selected special topics for treatment, and these 
he discusses in a manner that is especially characterized by power of distin- 
guishing and wealth of citations and references. His main preoccupation is 
to get things called by their proper titles. Where there are differences in the 
things, he contends, there ought to be differences in their names. Acting on 
this principle he is an advocate of strict interpretation of words. Thus the 
term “religious” is nowadays applied to almost all who take vows and follow 
the rule of a community. Dom Molitor’s understanding of the term may be 
seen from his definition of religious profession: “Trium votorum obedientiae, 
castitatis, paupertatis in perpetuum emissio, acceptata in aliqua societate, quae 
a Sancta Sede in religionem cum regula vel constitutionibus approbatis forma- 
liter erecta est.” Arguing from a strict construction of this definition, and 
especially in the more doubtful cases, from the points we have italicized, he 
claims that the name “religious” cannot be applied to hermits (except Augus- 
tinians, Carthusians, etc.), Lazarists, Oratorians, Eudists, nor to Redempto- 
rists and Passionists, not to mention others whose claim to the title is less. 





NOTES 


We take pleasure in giving space to the following eloquent appeal for good 
books, received from our esteemed friend and patron, the Rev. P. F. O’Brien, 
Torr’s Cove, Newfoundland, who writes as follows: 

“T received a copy of Fr. Halpin’s ‘Christian Pedagogy’ a few days, and I 
read it with much pleasure. It is a timely work and a valuable contribu- 
tion to our stock of Catholic literature. The Rev. Author deserves the 
gratitude of every earnest promoter of sound teaching. 


“The eminence Fr. Halpin holds amongst Catholic teachers, his long 
experience in the science and art of instructing others unto justice in the 
fundamental principles of true knowledge, together with his high reputation 
as a writer, carry with the book an irresistible impulse to the reader not 
alone to read the work, but to master its contents. 

“There is no end of bookmaking. The art of printing has, no doubt, facili- 
tated the spread of Christian doctrine and useful secular science; but it has 
been a much-abused art in affording a ready channel for the diffusion of 
the outpourings of so many depraved hearts, and never so much, perhaps, as 
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at the present day. It is not alone to check the torrent of evil that flows 
with swelling tide from degraded sections of the press such a work as 
‘Christian Pedagogy’ is calculated to do, but to supply also to every sincere 
lover of truth and goodness unfailing weapons to combat with the spirit of 
evil in high and low places. Never, perhaps, was the ‘law of the spirit’ 
engaged in more deadly conflict with the ‘law of the flesh’ than at the present 
time. The prophecies of St. Malachy (that have been pretty well verified 
to date) stop at. about 1960. It would appear that the powers of darkness 
were daily more and more becoming leagued with men against God and His 
Church, and that the world was preparing for the final struggle between the 
faithful and anti-Christ. Bad literature has prepared the way. “The evil 
that men do lives after them,’ and the fathers of the French Revolution with 
their confreres in other lands may be looking up from the depths of hell at 
the work of destruction wrought by their pens. 

“There is a craze for reading, and, consequently, there is a craze for 
writing and printing; and to the one writer that sits down at his desk to 
wield his pen in defense of faith and morals, there is a hundred, a thousand, 
perhaps, excited by avidity and the glamor of dollars and cents, or for 
glory in the field of literature, though the reward may be but ephemeral, and 
much less substantial, and who will pander to the most degraded tastes and 
most debased passions. And the pity of it is, the god of this world is be- 
hind them and in front of them. 

“Would that the mist could be blown from the eyes of so many of our 
wealthy men in America seeking outlets for their helpless wealth in the way 
of philanthropy, that they might see the vast amount of evil they are doing 
under the semblance of good by spending their millions in stocking or 
founding libraries that are only so many dumping-places for tons of vile 
or worthless literature. 

“I do not wish to misrepresent the motives of so many well-meaning men 
who are doing a vast amount of good in other ways by helping Christian 
schools and institutions of charity; but I do pity them for their misguidance 
in this direction, and regret that such vast powers for good should be 
directed into such magnificent channels of evil. Could they be only awakened 
to the fact that, instead of benefiting mankind by the spread of true Christian 
knowledge and practical secular science, they are, in great measure (unin- 
tentionally, no doubt), helping to spread the empire of Satan, rob the Cross 
of its efficacy, Christ of his purchases, and creating vacancies in heaven. If 
this can be said of books against faith and morals that find their way into 
public libraries, what may be said of those sections of the press that daily 
turns out thousands of tons of trash so vile and so corrupting as to be fit 
only for distribution at the gates of hell. Fathers read it, mothers read it, 
children read it, young men and women read it; but the devils rejoice and 
archangels weep. 

“If two-thirds of the worthless literature that cumbers the shelves of our 
public libraries were reduced to ashes in the public square, and this product 
of the flames scattered over a few cabbage gardens, it would do more good 
in fertilizing the soil than do the contents of their countless pages, pro- 
ducing only vile weeds in the minds of their readers. If half the printing- 
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presses were recast into picks and shovels and placed into the hands of 
those that have been using those splendid instruments of good for such 
wicked purposes, and they were sent out to dig potatoes in lands they had 
tilled, or to Klondyke to dig for gold, both themselves and the world would 
be vastly the better therefor. The press has a noble mission as the hand- 
maid of true Science, but how much has it been perverted! 

“The man who writes or publishes a bad book or paper commits an evil that 
reaches into eternity, and, consequently, can never be fully counteracted, at 
least in many cases, for he poisons the wellsprings of moral and religious life; 
while he who publishes a good book, confers a blessing upon his generation, 
and leaves to posterity a legacy that no wealth could purchase. 

“Such a blessing does ‘Christian Pedagogy’ carry with it, such a legacy 
will the Rev. author leave to perpetuate grateful remembrance of him. 

“Would that every library between Manhattan and Pekin had copies of 
this valuable book! Would that all the printing-presses in the land were 
overtaxed in getting it into the market! Would that half the paper mills were 
grinding up pulp for it! Would that some of the misspent millions were 
turned into the horny hand of labor employed upon it! Would that every 
teacher (and the less deserving of the title, the greater need of it) 
would make a copy of it his Vade Mecum, so that in training the ‘Young 
idea how to shoot,’ he may be better able to nourish it to health, blossom 
and sound fruit! Would that those who hold contract with the common 
father of men would saturate their hearts and minds with the contents of 
this book that they may be able to rear children who, as their years advance, 
would grow, too, in ‘wisdom and grace before God and men!’ 

The work needs no commendation from so feeble a pen as mine. Men of 
weight and prominence will help its circulation. In unison with the loud 
clarion that will herald its coming into many lands, I would gladly, however, 
join my tin whistle. Government officials are complaining of the spread of 
infidelity in some of its highest seats of so-called learning, and, consequently, 
that the very foundations of government are menaced. The spirit of anarchy 
is showing a bolder front every day, and if the youth pouring out from so 
many godless schools have been taught to ignore the existence of a deity, 
and, consequently, recognize no moral or religious obligation, who can 
estimate the danger to the whole social fabric? Here is a chance for the 
Government to purchase one hundred thousand copies of this book and 
insist upon its being taught in every public school. Here is a chance for 
Catholic Truth Societies, aided by surplus wealth, to scatter a few million 
copies. among the poor, the illiterate and the heathen, who may be thirsting 
for the bread of life, and there are none to break it to them. 

“I must apologize for the length of this letter. I intended to write a word 
or two about ‘Christian Pedagogy,’ but a flood of thoughts came over me, 


and seeing the fast spreading ruin caused by bad books and papers, I could 4 


not help giving expression to some of them. 


“T will take this book into the pulpit, as opportunity offers, and try to im- 4 
press my people with its value and importance. In the meantime, please | 


send, etc.” 
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